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Care of Dharma Books

D
harm

a books contain the teachings of the B
uddha; they have the

pow
er to protect against low

er rebirth and to point the w
ay to libera-

tion. T
herefore, they should be treated w

ith respect – kept off the floor
and places w

here people sit or w
alk – and not stepped over. T

hey should
be covered or protected for transporting and kept in a high, clean place
separate from

 m
ore m

undane m
aterials. O

ther objects should not be
placed on top of D

harm
a books and m

aterials. Licking the fingers to
turn pages is considered bad form

 as w
ell as negative karm

a. If it is
necessary to dispose of w

ritten D
harm

a m
aterials, they should be burned

rather than throw
n in the trash. W

hen burning D
harm

a texts, it is
taught to first recite a prayer or m

antra, such as O
M

, A
H

, H
U

M
. T

hen,
you can visualize the letters of the texts (to be burn

ed) absorbin
g

in
to the A

H
 and the A

H
 absorbing into you, transm

itting their w
is-

dom
 to your m

indstream
. A

fter that, as you continue to recite O
M

, A
H

,
H

U
M

, you can burn the texts.

Lam
a Zopa R

inpoche has recom
m

ended that photos or im
ages of holy

beings, deities, or other holy objects not be burned. Instead, they should
be placed w

ith respect in a stupa, tree, or other high, clean place. It has
been suggested to put them

 into a sm
all structure like a bird house and

then seal the house. In this w
ay, the holy im

ages do not end up on the
ground.
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Foundation for the
Preservation

of the M
ahayana Tradition

T
he Foundation for the Preservation of the M

ahayana T
radition is an

organization devoted to the transm
ission of the M

ahayana B
uddhist tradition

and values w
orldw

ide through teaching, m
editation, and com

m
unity service.

W
e provide integrated education through w

hich people’s m
inds and hearts

can be transform
ed into their highest potential for the benefit of others,

inspired by an attitude of universal responsibility. W
e are com

m
itted to

creating harm
onious environm

ents and helping all beings develop their full
potential of infinite w

isdom
 and com

passion.
O

ur organization is based on the B
uddhist tradition of Lam

a Tsongkhapa
of T

ibet, as taught by our founder, Lam
a T

hubten Yeshe, and spiritual direc-
tor, Lam

a Zopa R
inpoche.

FPM
T, Inc.

P. O
. B

ox 888
Taos, N

ew
 M

exico  87571 U
SA

Tel: (505) 758-7766
Fax: (505) 758-7765

E
m
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w

w
w
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t.org
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T
H

E V
A

JR
A C

U
T

T
ER S

Ü
T

R
A

In
 th

e lan
guage of In

dia,
Ä

rya Vajracchedikä N
äm

a Prajñäpäram
itä M

ahäyäna Sütra
1

In
 T

ibetan
,

’Phags pa shes rab kyi pha rol tu phyin pa rdo rje gcod pa zhes bya ba
theg pa chen po’i m

do

In
 E

n
glish

,
T

he Exalted M
ahäyäna Sütra on the W

isdom
 G

one B
eyond called

“T
he Vajra

2 C
utter”

I prostrate to all th
e buddh

as an
d bodh

isattvas.

T
h

us did I h
ear at on

e tim
e. T

h
e B

h
agavän

 w
as dw

ellin
g at

àh
rävastï, in

 th
e gro

ve o
f P

rin
ce Jeta, in

 th
e gard

en
 o

f
A

n
äth

apiô
çada, 3 togeth

er w
ith

 a great San
gh

a of bh
ikêh

us of
1,250 bh

ikêh
us an

d a great m
an

y bodh
isattva m

ah
äsattvas.

T
h

en
, in

 th
e m

orn
in

g, h
avin

g put on
 th

e low
er an

d upper
D

h
arm

a robes an
d carried th

e beggin
g bow

l, th
e B

h
agavän

 en
-

tered th
e great city of àh

rävastï to request alm
s. T

h
en

, h
avin

g
gon

e to th
e great city of àh

rävastï to request alm
s, th

e B
h

agavän
afterw

ards en
joyed th

e alm
s food, an

d h
avin

g perform
ed th

e
activity of food, 4 sin

ce h
e h

ad given
 up alm

s of later food, 5 put
aw

ay th
e beggin

g bow
l an

d upper robe. H
e w

ash
ed h

is feet, sat
upon the prepared cushion, and having assum

ed the cross-legged
posture, straigh

ten
ed th

e body uprigh
t an

d placed m
in

dfuln
ess

in
 fron

t. T
h

en
, m

an
y bh

ikêh
us approach

ed to th
e place w

h
ere

th
e B

h
agavän

 w
as an

d, h
avin

g reach
ed th

ere, bow
in

g th
eir h

eads
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FPM
T Education

D
epartm

ent

T
he aim

 of the E
ducation D

epartm
ent at FPM

T
 International O

ffice is to
serve the needs of D

harm
a centers and individuals in the area of T

ibetan
B

uddhist educational and spiritual m
aterials. T

his includes prayers and prac-
tice texts, retreat sadhanas and other practice m

aterials, a variety of study
texts and translations, deity im

ages for m
editation, and curricular m

aterials
for study program

s in FPM
T

 D
harm

a centers.

O
ne of our principal objectives is to serve as a repository for a w

ide variety of
practice texts prim

arily w
ithin the G

elug tradition, especially those authored
or translated by Lam

a Zopa R
inpoche and Lam

a T
hubten Yeshe. W

e w
ork

in close collaboration w
ith the Lam

a Yeshe W
isdom

 A
rchive, B

oston
, M

as-
sachusetts, w

hich serves as a repository for the com
m

en
taries an

d tran
-

scripts of teachin
gs by Lam

a Zopa R
inpoche an

d Lam
a Yeshe.

If w
e can be of service to you in any w

ay, please contact us at:

E
ducation D

epartm
ent

FPM
T

 International O
ffice

P. O
. B

ox 888
Taos, N

ew
 M

exico  87571 U
SA

Tel: (505)737-0550, ext. 1#
E

m
ail: m

aterials@
fpm

t.org
w

w
w

.fpm
t.org/shop
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to th
e B

h
agavän

’s feet, circum
am

bulated th
ree tim

es an
d sat to

on
e side.
A

lso at th
at tim

e, th
e ven

erable Subh
üti, join

in
g th

at very
assem

bly, sat dow
n

. T
h

en
, th

e ven
erable Subh

üti rose from
 th

e
seat, placed th

e upper robe over on
e sh

oulder, set h
is righ

t kn
ee

on
 th

e groun
d, bow

ed, join
in

g th
e palm

s, tow
ard th

e B
h

agavän
,

an
d said th

is to th
e B

h
agavän

: “B
h

agavän
, th

e exten
t to w

h
ich

th
e Tath

ägata A
rh

at Perfectly E
n

ligh
ten

ed B
uddh

a h
as ben

efited
th

e bodh
isattva m

ah
äsattvas w

ith
 h

igh
est ben

efit, th
e exten

t to
w

h
ich

 th
e Tath

ägata h
as en

trusted th
e bodh

isattva m
ah

äsattvas
w

ith
 h

igh
est en

trustm
en

t – B
h

agavän
, it is aston

ish
in

g; Sugata, 6

it is aston
ish

in
g. B

h
agavän

, h
ow

 sh
ould on

e w
h

o h
as correctly

en
tered th

e bodh
isattva’s veh

icle abide, h
ow

 practice, h
ow

 con
-

trol th
e m

in
d?”

T
hat w

as said, and the B
hagavän said to the venerable Subhüti,

“Su
bh

ü
ti, w

ell said
, w

ell said
. Su

bh
ü

ti, it is so; it is so. T
h

e
Tath

ägata h
as ben

efited th
e bodh

isattva m
ah

äsattvas w
ith

 th
e

h
igh

est ben
efit. T

h
e Tath

ägata h
as en

trusted th
e bodh

isattva
m

ah
äsattvas w

ith
 th

e h
igh

est en
trustm

en
t. Subh

üti, th
erefore,

listen
 an

d properly retain
 it in

 m
in

d, an
d I w

ill explain
 to you

h
ow

 on
e w

h
o h

as correctly en
tered th

e bodh
isattva’s veh

icle
sh

ould abide, h
ow

 practice, h
ow

 con
trol th

e m
in

d.”
H

avin
g replied, “B

h
agavän

, so be it,” th
e ven

erable Subh
üti

listen
ed in

 accordan
ce w

ith
 th

e B
h

agavän
, an

d th
e B

h
agavän

said th
is: “Subh

üti, h
ere, on

e w
h

o h
as correctly en

tered th
e

bodh
isattva’s veh

icle sh
ould gen

erate th
e m

in
d [of en

ligh
ten

-
m

en
t] th

in
kin

g th
is: ‘A

s m
an

y as are in
cluded in

 th
e category of

sen
tien

t bein
g – born

 from
 egg, born

 from
 th

e w
om

b, born
 from

h
eat an

d m
oisture, born

 m
iraculously; w

ith
 form

, w
ith

out form
,

w
ith

 discrim
in

ation
, w

ith
out discrim

in
ation

, w
ith

out discrim
i-

n
ation

 but n
ot w

ith
out [subtle] discrim

in
ation

 – th
e realm

 of
sen

tien
t bein

gs, as m
an

y as are design
ated by im

putation
 as sen

-
tien

t bein
gs, all th

ose I sh
all cause to pass com

pletely beyon
d

sorrow
 in

to th
e realm

 of n
irvan

a w
ith

out rem
ain

der of th
e ag-

gregates. A
lth

ou
gh

 lim
itless sen

tien
t bein

gs h
ave th

u
s been

caused to pass com
pletely beyon

d sorrow, n
o sen

tien
t bein

g
w

h
atsoever h

as been
 caused to pass com

pletely beyon
d sorrow.’
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“W
h

y is th
at? Subh

üti, because if a bodh
isattva en

gages in
d

iscrim
in

atin
g a sen

tien
t b

ein
g, h

e is n
o

t to
 b

e called
 a

‘bodh
isattva.’ W

h
y is th

at? Subh
üti, if an

yon
e en

gages in
 dis-

crim
in

atin
g a sen

tien
t bein

g, or en
gages in

 discrim
in

atin
g a liv-

in
g bein

g, or en
gages in

 discrim
in

atin
g a person

, th
ey are n

ot to
be called a ‘bodh

isattva.’
“Furth

er, Subh
üti, a bodh

isattva gives a gift w
ith

out abidin
g

in
 a th

in
g; gives a gift w

ith
out abidin

g in
 an

y ph
en

om
en

on
 w

h
at-

soever. A
 gift sh

ould be given
 n

ot abidin
g in

 visual form
, n

or
sh

ould a gift be given
 abidin

g in
 soun

d, sm
ell, taste, tactility, or

a ph
en

om
en

on
. Subh

üti, w
ith

out abidin
g in

 discrim
in

atin
g an

y-
th

in
g w

h
atsoever as an

y sign
, th

us does a bodh
isattva give a gift.

W
h

y is th
at? Su

b
h

ü
ti, b

ecau
se th

e h
eap

 o
f m

erit o
f th

at
bodh

isattva w
h

o gives a gift w
ith

out abidin
g, Subh

üti, is n
ot easy

to take th
e m

easure of.
“Subh

üti, w
h

at do you th
in

k about th
is? D

o you th
in

k it is
easy to take th

e m
easure of space in

 th
e east?”

Subh
üti replied, “B

h
agavän

, it is n
ot so.”

T
h

e B
h

agavän
 said, “Subh

üti, sim
ilarly, do you th

in
k it is easy

to take th
e m

easure of space in
 th

e south
, w

est, n
orth

, above,
below, th

e in
term

ediate direction
s, an

d th
e ten

 direction
s?”

Subh
üti replied, “B

h
agavän

, it is n
ot so.”

T
h

e B
h

agavän
 said, “Subh

üti, sim
ilarly, th

e h
eap of m

erit of
th

at bodh
isattva w

h
o gives a gift w

ith
out abidin

g is also n
ot easy

to take th
e m

easure of.
“Subh

üti, w
h

at do you th
in

k about th
is? Is on

e view
ed as th

e
Tath

ägata due to th
e perfect m

arks?”
7

Subh
üti replied, “B

h
agavän

, it is n
ot so; on

e is n
ot view

ed as
th

e Tath
ägata due to th

e perfect m
arks. W

h
y is th

at? B
ecause,

th
at itself w

h
ich

 th
e Tath

ägata called perfect m
arks are n

ot per-
fect m

arks.”
H

e replied th
us, an

d th
e B

h
agavän

 said th
is to th

e ven
erable

Subh
üti: “Subh

üti, to th
e degree th

ere are perfect m
arks, to th

at
degree th

ere is deception
. To th

e degree th
ere are n

o perfect
m

arks, 8 to th
at degree th

ere is n
o deception

. T
h

us, view
 th

e
Tath

ägata as m
arks an

d n
o m

arks.”
9

H
e said

 th
at an

d
 th

e ven
erable Su

bh
ü

ti rep
lied

 to th
e

4
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n
i kh

a ton
 du bklags pa’o).

67.“E
lder” (Skt: sth

avira; T
ib: gn

as brtan
)

68.T
h

e th
ree oth

er T
ibetan

 texts h
ave “th

ose bh
ikêh

us, th
ose

bodh
isattvas…

”

69.U
päsakas an

d upäsikas are lay m
en

 an
d w

om
en

 w
h

o h
ave

taken
 th

e life-lon
g vow

s of a lay practition
er. N

ovice m
on

ks
and novice nuns can be included in the categories of bhikêhus
an

d bh
ikêh

un
is, th

e fully ordain
ed m

on
ks an

d fully ordain
ed

n
un

s.

70.T
h

e coloph
on

 is foun
d in

 th
e catalogue of th

e L
h

asa Z
h

ol
edition

 of th
e collection

 of T
ibetan

 tran
slation

s of B
uddha’s

W
ords (bka’ ’gyur). T

h
e in

dex of th
e A

C
IP says th

e L
h

asa
Z

h
ol edition

 w
as com

posed in
 1934 at th

e request of th
e

T
h

irteen
th

 D
alai L

am
a. T

h
e actual in

dividual texts in
 th

e
L

h
asa Z

h
ol edition

, h
ow

ever, w
ere tran

slated at various tim
es

before th
at.

T
h

e coloph
on

 says, in
 full, “From

 p. 215 fron
t (till p. 235

back), th
e “T

h
ree H

un
dred W

isdom
 G

on
e B

eyon
d” or “Vajra

C
u

tter.” O
n

e Section
 (bam

 bo). C
om

p
iled

, revisin
g th

e
tran

slation
 of th

e In
dian

 abbot àilen
dra B

odh
i an

d Yesh
e

sD
e w

ith
 th

e n
ew

 lan
guage stan

dard.”
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B
h

agavän
, “B

h
agavän

, in
 th

e future period, at th
e en

d of th
e

five h
un

dred, 10 w
h

en
 th

e h
oly D

h
arm

a w
ill totally perish

, w
ill

an
y sen

tien
t bein

gs produce correct discrim
in

ation
 upon

 th
e

w
ords of sütras

11 such
 as th

is
12 bein

g explain
ed?”

T
h

e B
h

agavän
 said, “Subh

üti, do n
ot say w

h
at you h

ave said,
‘…

in
 th

e future period, at th
e en

d of th
e five h

un
dred, w

h
en

th
e h

oly D
h

arm
a w

ill totally perish
, w

ill an
y sen

tien
t bein

gs pro-
duce correct discrim

in
ation

 upon
 th

e w
ords of sütras such

 as
th

is bein
g explain

ed…
’ 13 M

oreover, Subh
üti, in

 th
e future pe-

riod, at th
e en

d of th
e five h

un
dred, w

h
en

 th
e h

oly D
h

arm
a w

ill
totally perish

, th
ere w

ill be bodh
isattva m

ah
äsattvas, en

dow
ed

w
ith

 m
orality, en

dow
ed w

ith
 qualities, en

dow
ed w

ith
 w

isdom
.

Subh
üti, th

ose bodh
isattva m

ah
äsattvas m

oreover w
ill n

ot h
ave

m
ade h

om
age to just a sin

gle buddh
a; th

ey w
ill n

ot h
ave pro-

duced roots of virtue to just a sin
gle buddh

a. Subh
üti, th

ere w
ill

be bodh
isattva m

ah
äsattvas w

h
o h

ave m
ade h

om
age to m

an
y

h
un

dred th
ousan

ds of buddh
as an

d produced roots of virtue to
m

an
y h

un
dred th

ousan
ds of buddh

as.
“Subh

üti, th
ose w

h
o w

ill acquire m
erely a sin

gle m
in

d of faith
upon

 th
e w

ords of such
 sütras as th

is bein
g explain

ed, Subh
üti,

th
e Tath

ägata kn
ow

s. Subh
üti, th

ey are seen
 by th

e Tath
ägata;

Su
bh

ü
ti, all th

ose sen
tien

t bein
gs w

ill p
rod

u
ce an

d
 p

erfectly
collect an

 un
fath

om
able h

eap of m
erit. W

h
y is th

at? Subh
üti,

because th
ose bodh

isattva m
ah

äsattvas w
ill n

ot en
gage in

 dis-
crim

in
atin

g a self an
d w

ill n
ot discrim

in
ate a sen

tien
t bein

g, w
ill

n
ot discrim

in
ate a livin

g bein
g, w

ill n
ot en

gage in
 discrim

in
at-

in
g a person

.
“Subh

üti, th
ose bodh

isattva m
ah

äsattvas w
ill n

ot en
gage in

discrim
inating phenom

ena nor discrim
inating non-phenom

ena;
n

or w
ill th

ey en
gage in

 discrim
in

ation
 or n

on
-discrim

in
ation

. 14

W
h

y is th
at? Subh

üti, because if th
ose bodh

isattva m
ah

äsattvas
en

gage in
 discrim

in
atin

g ph
en

om
en

a, th
at itself w

ould be of
th

em
15 graspin

g a self an
d graspin

g a sen
tien

t bein
g, graspin

g a
livin

g bein
g, graspin

g a person
. B

ecause even
 if th

ey en
gage in

discrim
in

atin
g ph

en
om

en
a as n

on
-existen

t, 16 th
at w

ould be of
th

em
 graspin

g a self an
d graspin

g a sen
tien

t bein
g, graspin

g a
livin

g bein
g, graspin

g a person
.
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9

reason
 of n

ot seein
g (in

 th
e first stan

za) is th
at it is n

ecessary
to view

 th
e dh

arm
akäya of th

e buddh
as, th

e n
ature body, as

th
e body of ultim

ate n
ature (dh

arm
atä) – an

d th
e body of

th
e guides, th

e buddh
as, dh

arm
atä, ultim

ate truth
, is n

ot an
object to be kn

ow
n

 by an
 aw

aren
ess boun

d by true graspin
g,

becau
se th

e d
h

arm
akäya is u

n
able to be kn

ow
n

 by th
at

aw
aren

ess.” See also
 th

e d
iscu

ssio
n

 in
 K

am
alaâh

ïla’s
com

m
en

tary (pp. 259a–b).

62.Skt: kasyacid dh
arm

asya vin
äâaë

 prajñ
apta ucch

edo va (veti);
T

ib: ch
os la la zh

ig rn
am

 par bsh
ig gam

, ch
ad par btags pa.

63.T
h

e L
h

asa Z
h

ol text h
as “selfless an

d un
produced” as does

C
on

ze’s San
skrit edition

 (n
irätm

akeêv an
utpattikeêu). T

h
e

G
ilgit fragm

en
t h

as just “selfless” (n
irätm

akeêu), leavin
g out

“un
produced.”
T

h
e sm

all an
d L

an
ch

ou texts agree w
ith

 th
e L

h
asa Z

h
ol

edition
 as to “selfless an

d un
produced” but h

ave (paren
-

th
etical m

aterial from
 th

e com
m

en
tary of C

on
e G

ragspa, p.
143) “…

if an
y bodh

isattva (directly realized th
e m

ean
in

g of)
selfless (in

 d
ep

en
d

en
ce on

 th
is) D

h
arm

a d
iscou

rse (th
e

w
isd

o
m

 go
n

e b
eyo

n
d

 text) an
d

 attain
ed

 (th
e great)

forbearan
ce about (th

e ph
en

om
en

a of) n
on

-production
…

”

64.“Subh
üti, acquire, n

ot w
ron

gly grasp” (T
ib: rab ’byor, yon

gs
su gzun

g m
od kyi, log par m

i gzun
g ste; Skt: parigrah

ïtavyaë
su

bh
ü

te n
ograh

ïtavyaë
). T

h
e San

skrit read
s, “sh

ou
ld

 be
acquired, Subh

üti, n
ot sh

ould be grasped.”

65.T
h

e sm
all an

d L
an

ch
ou texts h

ave “kn
ow

” (T
ib: sh

es).

66.A
lth

ough
 th

e sm
all an

d L
an

ch
ou texts h

ave th
e w

ord w
ritten

(T
ib: bris), th

e L
h

asa Z
h

ol an
d Tog Palace texts h

ave taken
(T

ib: blan
g), w

h
ich

 agrees w
ith

 th
e C

on
ze’s San

skrit edition
an

d
 th

e G
ilgit fragm

en
t (Skt: u

d
göh

ya). Fu
rth

erm
o

re,
K

am
alaâh

ïla’s com
m

en
tary (p. 265b) explain

s taken (T
ib:

blan
g) as “readin

g in
 recitation

” (T
ib: blan

gs n
as zh

es bya ba
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“W
h

y is th
at? Furth

er, Subh
üti, because a bodh

isattva sh
ould

n
ot w

ron
gly grasp ph

en
om

en
a, n

or grasp n
on

-ph
en

om
en

a.”
T

h
erefore, th

in
kin

g of th
at, th

e Tath
ägata said, “If, by th

ose
w

h
o kn

ow
 th

is D
h

arm
a treatise as like a boat, even

 dh
arm

as
sh

o
u

ld
 b

e given
 u

p
, w

h
at n

eed
 is th

ere to
 m

en
tio

n
 n

o
n

-
dh

arm
as?”

17

Further, the B
hagavän said to the venerable Subhüti, “Subhüti,

w
h

at do you th
in

k about th
is? D

oes th
at dh

arm
a th

at w
as m

an
i-

festly an
d com

pletely realized by th
e Tath

ägata, un
surpassed

perfect an
d com

plete en
ligh

ten
m

en
t, exist w

h
atsoever? H

as an
y

D
h

arm
a been

 taugh
t by th

e Tath
ägata?”

18

H
e said

 th
at, an

d
 th

e ven
erable Su

bh
ü

ti rep
lied

 to th
e

B
h

agavän
, “B

h
agavän

, as I un
derstan

d th
is m

ean
in

g th
at w

as
taugh

t by th
e B

h
agavän

, th
at dh

arm
a th

at w
as m

an
ifestly an

d
com

pletely realized by th
e Tath

ägata, un
surpassed perfect an

d
com

plete enlightenm
ent, does not exist w

hatsoever. T
hat dh

arm
a

th
at w

as taugh
t by th

e Tath
ägata does n

ot exist w
h

atsoever. W
h

y
is that? B

ecause any dharm
a m

anifestly and com
pletely realized

 or
taught by the Tathägata is not to be grasped, not to be expressed; it
is n

ot d
h

arm
a n

or is it n
on

-d
h

arm
a. W

h
y is th

at? B
ecau

se ärya
bein

gs are differen
tiated

19 by th
e un

com
poun

ded.”
20

T
h

e B
h

agavän
 said to th

e ven
erable Subh

üti, “Subh
üti, w

h
at

do you th
in

k about th
is? If som

e son
 of th

e lin
eage or daugh

ter
of th

e lin
eage, com

pletely fillin
g th

is billion
fold w

orld system
21

w
ith

 th
e seven

 types of precious th
in

gs, w
ere to give gifts, 22 do

you th
in

k th
at son

 of th
e lin

eage or daugh
ter of th

e lin
eage

w
ould produce an

 im
m

en
se h

eap of m
erit on

 th
at basis?”

Subhüti replied, “B
hagavän, im

m
ense. Sugata, im

m
ense. T

hat
son

 of th
e lin

eage or daugh
ter of th

e lin
eage w

ould produce an
im

m
en

se h
eap of m

erit on
 th

at basis. W
h

y is th
at? B

h
agavän

,
because th

at very h
eap of m

erit is n
ot a h

eap; th
erefore, th

e
Tath

ägata says, ‘H
eap of m

erit, h
eap of m

erit.’”
T

h
e B

h
agavän

 said, “Subh
üti, com

pared to an
y son

 of th
e

lin
eage or daugh

ter of th
e lin

eage w
h

o, com
pletely fillin

g th
is

billion
fold w

orld system
 w

ith
 th

e seven
 types of precious th

in
gs,

w
ere to give gifts, if som

eon
e, h

avin
g taken

23 even
 as little as on

e
stan

za of four lin
es from

 th
is discourse of D

h
arm

a, also w
ere to
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“variou
s,” bu

t th
e T

ibetan
 tran

slation
 takes th

e San
skrit

bhäväæ
 as “th

ough
ts” or “in

clin
ation

s” (T
ib: bsam

 pa).

55.T
h

e oth
er th

ree T
ibetan

 texts h
ave “explan

ation
” (T

ib: bsh
ad

pa). In
 Sch

open
’s “Textual N

ote about Folio 9b” (p. 117,
n

ote 6), h
e seem

s to recon
struct th

e San
skrit of “explan

ation
”

[Skt: (bh
äêyam

ä)ô
äæ

] an
d cites several edition

s th
at h

ave a
San

skrit equivalen
t of “explan

ation
.” C

on
ze leaves th

e verb
out.

56.T
h

e L
h

asa Z
h

ol an
d Tog Palace texts h

ave sim
ply “it” (T

ib:
de) w

h
ereas th

e sm
all an

d L
an

ch
ou texts h

ave “for it” (or
“th

ere”) (T
ib: de la). C

on
ze’s edition

 an
d th

e G
ilgit fragm

en
t

h
ave th

e San
skrit tatra (“for it” or “th

ere.”)

57.T
h

e sm
all an

d L
an

ch
ou texts h

ave th
e opposite order, i.e.,

“is n
ot observed an

d does n
ot exist.”

58.T
h

e sm
all an

d
 L

an
ch

ou
 texts h

ave “in
equ

ivalen
ce an

d
equivalen

ce do n
ot exist th

ere,” but C
on

ze’s San
skrit edition

an
d th

e G
ilgit fragm

en
t h

ave on
ly “for it, in

equivalen
ce does

n
ot exist w

h
atsoever” (Skt: n

a tatra kiæ
cid viêam

as).

59.T
h

e sm
all an

d L
an

ch
ou texts h

ave “h
ave en

gaged in
 th

e
w

ron
g path

” (T
ib: log pa’i lam

 du zh
ugs pa ste) but th

e L
h

asa
Z

h
ol an

d Tog Palace texts read “h
ave w

ron
gly en

gaged by
aban

don
in

g” (T
ib: log par spon

g bas zh
ugs pa ste), w

h
ich

agrees w
ith

 th
e San

skrit in
 C

on
ze’s edition

 an
d in

 th
e G

ilgit
fragm

en
t, “m

ith
yä-prah

äô
a-prasötä).

60.T
h

e San
skrit w

ord dharm
atä (T

ib: ch
os n

yid) refers to th
e

n
ature of dh

arm
as, th

e n
ature of ph

en
om

en
a. H

ere, it refers
to

 th
e u

ltim
ate n

atu
re o

f p
h

en
o

m
en

a, n
o

t ju
st th

e
con

ven
tion

al n
ature n

or th
e doctrin

e (as is tran
slated by

C
on

ze an
d Sch

open
).

61.C
on

e G
ragspa’s T

ibetan
 com

m
en

tary (p. 141) says, “T
h

e
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explain
 an

d correctly an
d th

orough
ly teach

 it to oth
ers, on

 th
at

basis, th
e h

eap of m
erit produced w

ould be m
uch

 greater, in
cal-

culable, un
fath

om
able. W

h
y is th

at? Subh
üti, because th

e un
-

surpassed perfectly com
pleted en

ligh
ten

m
en

t of th
e tath

ägata
arh

at perfectly com
pleted buddh

as arises from
 it; th

e buddh
a

bh
agavän

s also are produced from
 it. W

h
y is th

at? Subh
üti, be-

cause th
e buddh

a dh
arm

as called ‘buddh
a dh

arm
as,’ are th

ose
buddh

a dh
arm

as taugh
t by th

e Tath
ägata as n

on
-existen

t; th
ere-

fore, th
ey are called ‘buddh

a dh
arm

as.’
“Subh

üti, w
h

at do you th
in

k about th
is? D

oes th
e stream

-
en

terer th
in

k, ‘I h
ave attain

ed th
e result of stream

-en
terer’?”

Subhüti replied, “B
hagavän, it is not so. W

hy is that? B
hagavän,

because on
e does n

ot en
ter in

to an
yth

in
g w

h
atsoever; th

ere-
fore, on

e is called ‘stream
-en

terer.’ O
n

e h
as n

ot en
tered in

to
form

, n
or en

tered in
to soun

d, n
or in

to sm
ell, n

or in
to taste, n

or
in

to tactility, n
or en

tered in
to a ph

en
om

en
on

; 24 th
erefore, on

e
is called ‘stream

-en
terer.’ B

h
agavän

, if th
at stream

-en
terer w

ere
to th

in
k ‘I h

ave attain
ed th

e result of stream
-en

terer,’ th
at itself

w
ould be a graspin

g of th
at as a self, 25 graspin

g as a sen
tien

t
bein

g, graspin
g as a livin

g bein
g, graspin

g as a person
.”

T
h

e B
h

agavän
 said, “Subh

üti, w
h

at do you th
in

k about th
is?

D
oes th

e on
ce-return

er th
in

k, ‘I h
ave attain

ed th
e result of on

ce-
return

er’?”
Subh

üti replied, “B
h

agavän
, it is n

ot so. W
h

y is th
at? B

ecause
th

e ph
en

om
en

on
 of en

try in
to th

e state of th
e on

ce-return
er

does not exist w
hatsoever. T

herefore, one says, ‘once-returner.’”
26

T
h

e B
h

agavän
 said, “Subh

üti, w
h

at do you th
in

k about th
is?

D
oes th

e n
on

-return
er th

in
k, ‘I h

ave attain
ed th

e result of n
on

-
return

er’?”
Subh

üti replied, “B
h

agavän
, it is n

ot so. W
h

y is th
at? B

ecause
th

e ph
en

om
en

on
 of en

try in
to th

e state of th
e n

on
-return

er
does n

ot exist w
h

atsoever. T
h

erefore, on
e says, ‘n

on
-return

er.’”
27

T
h

e B
h

agavän
 said, “Subh

üti, w
h

at do you th
in

k about th
is?

D
oes th

e arh
at th

in
k, ‘I h

ave attain
ed th

e result of arh
atsh

ip’?”
Subh

üti replied, “B
h

agavän
, it is n

ot so. W
h

y is th
at? B

ecause
th

e p
h

en
om

en
on

 called
 ‘arh

at’ d
oes n

ot exist w
h

atsoever.
B

h
agavän

, if th
e arh

at w
ere to th

in
k, ‘I h

ave attain
ed th

e result
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119–20) lists “vario
u

s illn
esses an

d
 q

u
arrels, d

isp
u

tes,
un

earth
in

g of faults an
d bon

dage, beatin
g, an

d so forth
.”

Sch
open

 n
otes (n

ote 11, p. 137) “th
at un

m
eritorious karm

a
could be elim

in
ated as a result of bein

g abused by oth
ers for

h
avin

g adopted a particular practice or position
,” but th

e
gen

eral position
 seem

s to be th
at n

on
-m

eritorious karm
a is

purified by un
dergoin

g m
an

y types of sufferin
g.

47.T
h

e L
h

asa Z
h

ol an
d Tog Palace edition

s h
ave “beyon

d,”
w

h
ich

 agrees w
ith

 th
e San

skrit. T
h

e sm
all an

d
 L

an
ch

ou
edition

s h
ave “before.”

48.L
h

asa Z
h

ol an
d Tog Palace edition

s h
ave “m

i pod”; th
e sm

all
an

d L
an

ch
ou edition

s h
ave “n

ye bar m
i ’gro.” B

oth
 ph

rases
can

 be tran
slation

s of th
e San

skrit nopaiti, “to approach
.”

49.T
ib: yan

g dag pa de zh
in

 n
yid; Skt: bh

üta-tath
atäyä.

50.T
h

e L
h

asa Z
h

ol an
d Tog Palace edition

s as w
ell as th

e G
ilgit

fragm
en

t h
ave as h

ere tran
slated. T

h
e sm

all an
d L

an
ch

ou
edition

s as w
ell as on

e of th
e several San

skrit edition
s C

on
ze

con
sulted (th

at of Pargiter) h
ave th

e addition
al ph

rase “or
taugh

t.”

51.T
h

e sm
all an

d L
an

ch
ou edition

s h
ave “a bein

g en
dow

ed w
ith

a h
um

an
 body.”

52.“Sim
ilarly” h

ere m
ean

s “h
e sh

o
u

ld
 n

o
t b

e called
 a

‘bodh
isattva.’” See Sch

open
 (n

. 15, p. 138).

53.T
h

e L
h

asa Z
h

ol an
d

 Tog P
alace ed

ition
s an

d
 th

e G
ilgit

fragm
en

t h
ave “bodh

isattva” repeated tw
ice. T

h
e sm

all an
d

L
an

ch
o

u
 ed

itio
n

s an
d

 C
o

n
ze’s San

skrit ed
itio

n
 h

ave
“bodh

isattva” follow
ed by “m

ah
äsattva.”

54.“D
ifferen

t th
ough

ts” (Skt: n
än

äbh
äväæ

; T
ib: bsam

 pa th
a dad

pa) is tran
slated by C

on
ze as “m

an
ifold” an

d by Sch
open

 as
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of arh
atsh

ip,’ th
at itself w

ould be a graspin
g of th

at as a self,
graspin

g as a sen
tien

t bein
g, graspin

g as a livin
g bein

g, graspin
g

as a person
.

“B
h

agavän
, I w

as declared by th
e Tath

ägata A
rh

at Perfectly
C

om
pleted B

uddh
a as th

e forem
ost of th

ose w
h

o abide w
ith

out
affliction

s. 28 B
h

agavän
, I am

 an
 arh

at, free of attach
m

en
t; but,

B
h

agavän
, I do n

ot th
in

k, ‘I am
 an

 arh
at.’ B

h
agavän

, if I w
ere to

th
in

k, ‘I h
ave attain

ed arh
atsh

ip,’ th
e Tath

ägata w
ould n

ot h
ave

m
ade th

e prediction
 about m

e sayin
g, ‘T

h
e son

 of th
e lin

eage,
Subh

üti, is th
e forem

ost of th
ose w

h
o abide w

ith
out affliction

s.
Sin

ce n
ot abidin

g in
 an

yth
in

g w
h

atsoever, h
e abides w

ith
out af-

fliction
, h

e abides w
ith

out affliction
.’”

T
h

e B
h

agavän
 said, “Subh

üti, w
h

at do you th
in

k about th
is?

D
oes th

at dh
arm

a th
at w

as received by th
e Tath

ägata from
 th

e
Tath

ägata A
rh

at Perfectly C
om

pleted B
uddh

a D
ïpaô

kara exist
w

h
atsoever?”
Subh

üti replied, “B
h

agavän
, it is n

ot so. T
h

at dh
arm

a th
at

w
as received by th

e Tath
ägata from

 th
e Tath

ägata A
rh

at Per-
fectly C

om
pleted B

uddh
a D

ïpaô
kara does n

ot exist w
h

atsoever.”
T

h
e B

h
agavän

 said, “Subh
üti, if som

e bodh
isattva w

ere to say,
‘I sh

all actualize arran
ged fields,’ 29 th

ey w
ould speak un

truly.
W

h
y is th

at? Subh
üti, because arran

ged fields called ‘arran
ged

fields,’ th
ose arran

gem
en

ts are taugh
t by th

e Tath
ägata as n

on
-

existen
t; th

erefore, th
ey are called ‘arran

ged fields.’ Subh
üti,

th
erefore, th

e bodh
isattva m

ah
äsattva th

us sh
ould gen

erate th
e

m
in

d w
ith

out abidin
g, sh

ould gen
erate th

e m
in

d n
ot abidin

g in
an

yth
in

g. T
h

ey sh
ould gen

erate th
e m

in
d n

ot abidin
g in

 form
,

sh
ould gen

erate th
e m

in
d n

ot abidin
g in

 soun
d, sm

ell, taste,
tactility, or ph

en
om

en
on

.
“Subh

üti, it is like th
is: If, for exam

ple, th
e body of a bein

g
w

ere to becom
e th

us, w
ere to becom

e like th
is, as big as Sum

eru,
th

e kin
g of m

oun
tain

s, Subh
üti, w

h
at do you th

in
k about th

is?
W

ould th
at body

30 be big?”
Subh

üti replied, “B
h

agavän
, th

at body w
ould be big. Sugata,

th
at body w

ould be big. W
h

y is th
at? B

ecause it is taugh
t by th

e
Tath

ägata as n
ot bein

g a th
in

g; th
erefore, it is called a ‘body.’

Sin
ce it is taugh

t by th
e Tath

ägata as n
ot bein

g a th
in

g; th
ere-
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w
orth

y to be explain
ed.”

40.A
lth

ou
gh

 th
e L

h
asa Z

h
ol an

d
 Tog P

alace ed
ition

s h
ave

“appreciate” (T
ib: m

os pa), th
e oth

er tw
o T

ibetan
 edition

s,
K

am
alaâh

ïla’s com
m

en
tary (p. 237b), as w

ell as th
e G

ilgit
San

skrit fragm
en

t all h
ave “aston

ish
in

g” (T
ib: n

go m
tsh

ar;
Skt: äâcaryaæ

), an
d

 C
o

n
ze’s San

skrit ed
itio

n
 ch

o
o

ses
“difficult” (Skt: duêkaraæ

).

41.A
lth

ough
 Sch

open
 n

otes th
e G

ilgit fragm
en

t h
as “evil kin

g”
(Skt: kaliräjaë

), all four T
ibetan

 edition
s as w

ell as C
on

ze’s
San

skrit h
ave “kaliû

ga.”

42.Skt: öêi.

43.Ten
 m

illion
 (Skt: koåi; T

ib: bye ba) an
d h

un
dred billion

 (Skt:
n

iyuta; T
ib: kh

rag kh
rig) are com

m
on

ly used in
 den

otin
g

large n
um

bers.

44.A
lth

ough
 m

issin
g in

 th
e L

h
asa Z

h
ol edition

 an
d C

on
ze’s

San
skrit edition

, th
e Tog Palace, L

an
ch

ou, an
d sm

all edition
s

each
 h

ave an
 ad

d
itio

n
al p

h
rase h

ere, “O
n

e sh
o

u
ld

un
derstan

d as just un
im

agin
able also th

e m
aturation

 of th
is.”

45.T
ib: m

ch
od rten

; Skt: caitya (caityabh
üta). T

h
e San

skrit w
ord

stupa is also tran
slated as th

e sam
e T

ibetan
 w

ord m
chod rten

but th
e San

skrit text h
as caitya. E

arlier in
 th

e text th
e ph

rase
“m

ch
od rten

 du gyur” w
as tran

slated “real sh
rin

e.” H
ere th

e
T

ibetan
 ph

rase “m
ch

od rten
 lta bur ’gyur ro” is tran

slated as
“‘w

ill becom
e like a sh

rin
e.”

46.“Torm
en

ted” (T
ib: m

n
ar ba; Skt: paribh

üta). T
h

e San
skrit

paribhüta is translated by C
onze as “hum

bled” and by Schopen
as “ridiculed.” H

ow
ever, A

pte (p. 982) defin
es paribhüta as

“1. O
verpow

ered, con
quered. 2. D

isregarded, sligh
ted.” T

h
e

T
ibetan

 m
nar ba also refers to torture or excruciatin

g pain
 in

gen
eral. T

h
e T

ibetan
 com

m
en

tary by C
on

e G
ragspa (pp.



1
0

        T
h
e V

a
jra

 C
u

tter Sü
tra

fore, it is called a ‘big body.’”
T

h
e B

h
agavän

 said, “Subh
üti, w

h
at do you th

in
k about th

is?
If th

ere w
ere also just as m

an
y G

an
ges R

ivers as th
ere are grain

s
of san

d in
 th

e river G
an

ges, w
ould th

eir grain
s of san

d be m
an

y?”
Subh

üti replied, “B
h

agavän
, if th

ose very G
an

ges R
ivers w

ere
m

an
y, th

ere is n
o n

eed to m
en

tion
 th

eir grain
s of san

d.”
T

h
e B

h
agavän

 said, “Subh
üti, you sh

ould appreciate; you
sh

ould un
derstan

d. 31 If som
e m

an
 or w

om
an

, com
pletely fillin

g
w

ith
 th

e seven
 kin

ds of precious th
in

gs th
at m

an
y w

orld system
s

as th
ere are grain

s of san
d of th

ose rivers G
an

ges, 32 w
ere to offer

that to the tathägata arhat perfectly com
pleted buddhas, Subhüti,

w
h

at do you th
in

k about th
is? W

ould th
at m

an
 or w

om
an

 pro-
duce m

uch
 m

erit on
 th

at basis?”
Subh

üti replied, “B
h

agavän
, m

uch
. Sugata, m

uch
. T

h
at m

an
or w

om
an

 w
ould produce m

uch
 m

erit on
 th

at basis.”
T

h
e B

h
agavän

 said, “Subh
üti, com

pared to som
eon

e w
h

o,
com

pletely fillin
g th

at m
an

y w
orld system

s w
ith

 th
e seven

 types
of precious th

in
gs, w

ere to give gifts to th
e tath

ägata arh
at per-

fectly com
pleted buddh

as, if som
eon

e, h
avin

g taken
 even

 as little
as a stan

za of four lin
es from

 th
is discourse of D

h
arm

a, w
ere to

explain
 it an

d correctly an
d th

orough
ly teach

 it also to oth
ers,

on
 th

at basis th
e m

erit th
at itself w

ould produce w
ould be m

uch
greater, in

calculable, un
fath

om
able.

“Furth
erm

ore, Subh
üti, if, at w

h
atever place on

 earth
 even

 a
stan

za of four lin
es from

 th
is discourse on

 D
h

arm
a is recited or

taugh
t, th

at place on
 earth

 is a real sh
rin

e
33 of th

e w
orld w

ith
devas, h

um
an

s, an
d asuras, w

h
at n

eed to m
en

tion
 th

at w
h

oever
takes up th

is discourse of D
h

arm
a, m

em
orizes, reads, un

der-
stan

ds, an
d properly takes to m

in
d

34 w
ill be m

ost aston
ish

in
g. A

t
th

at place on
 earth

 [w
h

ere] th
e Teach

er resides; oth
er levels of

gurus also abide.”
35

H
e said

 th
at an

d
 th

e ven
erable Su

bh
ü

ti rep
lied

 to th
e

B
h

agavän
, “B

h
agavän

, w
h

at is th
e n

am
e of th

is discourse of
D

h
arm

a? H
ow

 sh
ould it be rem

em
bered?”

H
e said

 th
at an

d
 th

e B
h

agavän
 rep

lied
 to th

e ven
erable

Subh
üti, “Subh

üti, th
e n

am
e of th

is D
h

arm
a discourse is th

e
‘w

isdom
 gon

e beyon
d’; it sh

ould be rem
em

bered like th
at. W

h
y
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 C
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5

d
isco

u
rse o

f D
h

arm
a, w

rites, m
em

o
rizes, h

o
ld

s, read
s,

un
derstan

ds, an
d properly takes to m

in
d…

”

35.T
h

e w
ordin

g of th
e L

h
asa Z

h
ol an

d Tog Palace edition
s

differs from
 th

at of th
e L

an
ch

ou an
d sm

all edition
s. T

h
e

form
er is as tran

slated above (sa ph
yogs de n

a ston
 pa yan

g
bzh

ugs te, bla m
a’i gn

as gzh
an

 dag kyan
g gn

as so); th
e later

could be tran
slated as “A

t th
at place on

 earth
 eith

er th
e

Teach
er or som

e such
 guru abides (sa ph

yogs de n
a ston

pa’m
, bla m

a lta bu gan
g yan

g run
g bar gn

as so).

36.T
h

e G
ilgit fragm

en
t begin

s from
 th

is poin
t.

37.T
h

e L
h

asa Z
h

ol an
d Tog Palace edition

s both
 h

ave “th
irty-

tw
o m

arks of th
e Tath

ägata” w
h

ere as th
e L

an
ch

ou, sm
all,

an
d San

skrit edition
s h

ave “th
irty-tw

o m
arks of a great bein

g.”

38.T
h

e L
an

ch
ou an

d sm
all edition

s h
ave “If som

eon
e, takin

g
even

 as little as a stan
za of four lin

es from
 th

is discourse of
D

h
arm

a, w
ere to correctly teach

 it to oth
ers…

” T
h

e text of
th

e G
ilgit fragm

en
t for th

is paragraph
 accords w

ith
 th

e L
h

asa
Z

h
ol an

d Tog Palace edition
s.

C
on

ze’s tran
slation

, “T
h

e L
ord

: A
n

d
 again

 Su
bh

u
ti,

suppose a w
om

an
 or m

an
 w

ould day by day ren
oun

ce all
th

ey h
ave an

d all th
ey are, as m

an
y tim

es as th
ere grain

s of
san

d in
 th

e river G
an

ges, an
d if th

ey sh
ould ren

oun
ce all

th
ey h

ave an
d all th

ey are for as m
an

y aeon
s as th

ere are
grains of sand in the river G

anges – but if som
eone else w

ould,
after takin

g from
 th

is discourse on
 D

h
arm

a but on
e stan

za
of four lin

es, dem
on

strate an
d illum

in
ate it to oth

ers…
,”

m
ixes elem

en
ts from

 oth
er texts.

39.T
h

e w
ordin

g of th
e L

an
ch

ou an
d sm

all edition
s differs: “T

h
is

d
isco

u
rse o

n
 D

h
arm

a tau
gh

t h
o

w
ever m

u
ch

 b
y th

e
Tath

ägata…
” K

am
alaâh

ïla’s com
m

en
tary (p. 236b) accords

w
ith

 th
at readin

g an
d explain

s “h
ow

ever m
uch

” as m
ean

in
g

“explain
 to th

e bodh
isattvas w

ith
 h

ow
ever m

an
y w

ays as are
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1
1

is th
at? Subh

üti, because th
e very sam

e w
isdom

 gon
e beyon

d
th

at is taugh
t by th

e Tath
ägata is n

ot gon
e beyon

d; th
erefore, it

is called ‘w
isdom

 gon
e beyon

d.’
“Subh

üti, w
h

at do you th
in

k about th
is? D

oes th
e dh

arm
a

th
at is taugh

t by th
e Tath

ägata exist w
h

atsoever?”
Subh

üti replied, “B
h

agavän
, th

e dh
arm

a th
at is taugh

t by th
e

Tath
ägata does n

ot exist w
h

atsoever.”
36

T
h

e B
h

agavän
 said, “Subh

üti, w
h

at do th
in

k about th
is? A

re
th

e quan
tities of particles of earth

 th
at exist in

 a billion
fold w

orld
system

 m
an

y?”
Subh

üti replied, “B
h

agavän
, th

e particles of earth
 are m

an
y.

Sugata, th
ey are m

an
y. W

h
y is th

at? B
h

agavän
, because th

at w
h

ich
is a particle of earth

 w
as taugh

t by th
e Tath

ägata as n
ot bein

g a
particle; th

erefore, it is called ‘particle of earth
.’ T

h
at w

h
ich

 is a
w

orld system
 w

as taugh
t by th

e Tath
ägata as n

ot bein
g a w

orld
system

; th
erefore, it is called a ‘w

orld system
.’”

T
h

e Tath
ägata said, “Subh

üti, w
h

at do you th
in

k about th
is?

Is on
e to be view

ed as th
e Tath

ägata A
rh

at Perfectly C
om

pleted
B

uddh
a due to th

ose th
irty-tw

o m
arks of a great bein

g?”
Subhüti replied, “B

hagavän, it is not so. W
hy is that? B

hagavän,
because th

ose th
irty-tw

o m
arks of a great bein

g th
at are taugh

t
by th

e Tath
ägata are taugh

t by th
e Tath

ägata as n
o m

arks; th
ere-

fore, th
ey are called ‘th

irty-tw
o m

arks of th
e Tath

ägata.’”
37

T
h

e B
h

agavän
 said, “Furth

er, Subh
üti, com

pared w
ith

 som
e

m
an

 or w
om

an
 com

pletely givin
g up bodies n

um
berin

g th
e

grain
s of san

d of th
e river G

an
ges, if som

eon
e, takin

g even
 as

little as a stan
za of four lin

es from
 th

is discourse of D
h

arm
a, also

w
ere to teach

 it to oth
ers, 38 th

ey w
ould produce on

 th
at basis

m
an

y greater m
erits, in

calculable, un
fath

om
able.”

T
h

ereupon
, th

e ven
erable Subh

üti, due to th
e im

pact of th
e

D
h

arm
a, sh

ed tears. H
avin

g w
iped aw

ay th
e tears, h

e replied to
th

e B
h

agavän
, “B

h
agavän

, th
is discourse on

 D
h

arm
a taugh

t th
us

by th
e Tath

ägata, 39 B
h

agavän
, is aston

ish
in

g. Sugata, it is aston
-

ish
in

g. B
h

agavän
, sin

ce m
y production

 of exalted w
isdom

, I h
ave

n
ever before h

eard th
is discourse on

 D
h

arm
a. B

h
agavän

, th
ose

sen
tien

t bein
gs w

h
o w

ill produce correct discrim
in

ation
 upon

th
is sütra bein

g explain
ed w

ill be m
ost aston

ish
in

g. W
h

y is th
at?

3
4
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h
e V

a
jra

 C
u
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tra

w
ord käya is used at th

e begin
n

in
g of th

is paragraph
 (...if,

for exam
ple, th

e body of a bein
g w

ere to becom
e th

us, w
ere

to becom
e like th

is, as big as Sum
eru…

)

31.C
o

n
ze’s San

skrit ed
itio

n
 h

as “äro
cayäm

i te Su
b

h
ü

ti
p

ratived
ayäm

i te,” w
h

ich
 h

e tran
slates as “T

h
is is w

h
at I

an
n

oun
ce to you, Subh

uti; th
is is w

h
at I m

ake kn
ow

n
 to you”

– both
 sen

ten
ces in

 th
e first person

. H
ow

ever, all four T
ibetan

edition
s used for th

is tran
slation

 h
ave “rab ’byor, kh

yod m
os

par bya, kh
yod kyis kh

on
g du ch

ud par bya’o,” th
e secon

d
ph

rase of w
h

ich
 tran

slates as “you sh
ould un

derstan
d.” T

h
e

first ph
rase could be tran

slated as “I sh
all an

n
oun

ce to you”
if w

e assu
m

e th
e T

ibetan
 w

ord
 “m

os” (“ap
p

reciate” or
“believe”) is actually “sm

os” (“m
en

tion
” or “an

n
oun

ce”), on
e

San
skrit equivalen

t of “sm
os” bein

g “ärocayati” (see L
okesh

C
h

an
dra, p. 1,882).

To com
plicate th

in
gs furth

er, K
am

alaâh
ïla’s com

m
en

tary
(p. 233a) h

as “m
os par bya zh

es bya ba n
i ’dod pa ste, m

os pa
bskyed par bya’o kh

on
g du ch

ud par bya’o zh
es bya ba n

i
rtogs par bya ba ste sh

es rab bskyed do zh
es bya ba’i th

a tsig
go / ’di la sn

ga m
a n

i ph
yi m

a’i ’bras bu’o / yan
g n

a ph
yi m

a
n

i sn
ga m

a’i bsh
ed pa’o / bsh

ed ces bya ba n
i sgra’o / w

an
g

dag par bstan
 zh

es bya ba n
i ’dod pa ste m

os par bskyed pa’i
don

 to.”

32.T
h

e L
h

asa Z
h

ol edition
 differs from

 th
e oth

er th
ree T

ibetan
edition

s an
d C

on
ze’s San

skrit edition
 by sayin

g, “…
w

orld
system

s equal to th
e grain

s of san
d of th

e river G
an

ges.” A
s

this w
ould seem

 to ignore the im
m

ediately previous elaborate
exam

ple, th
e version

 of th
e oth

er texts is used h
ere on

 th
e

assum
ption

 of scribal error.

33.“R
eal sh

rin
e” (T

ib: m
ch

od rten
 du gyur; Skt: caityabh

üta).

34.T
h

e L
h

asa Z
h

o
l an

d
 T

o
g P

alace ed
itio

n
s as w

ell as
K

am
alaâh

ïla’s com
m

en
tary (p. 233b) agree on

 th
is list. T

h
e

L
an

ch
ou an

d sm
all edition

s h
ave “w

h
oever takes up th

is
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 C
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B
h

agavän
, because th

at w
h

ich
 is correct discrim

in
ation

 is n
ot

discrim
in

ation
; th

erefore, correct discrim
in

ation
 w

as taugh
t by

th
e Tath

ägata sayin
g ‘correct discrim

in
ation

.’ B
h

agavän
, upon

th
is D

h
arm

a discourse bein
g explain

ed, th
at I im

agin
e an

d ap-
preciate is n

ot aston
ish

in
g

40 to m
e. B

h
agavän

, in
 th

e fin
al tim

e,
in

 th
e fin

al age, at th
e en

d of th
e five h

un
dred, th

ose sen
tien

t
bein

gs w
h

o take up th
is D

h
arm

a discourse, m
em

orize, read, an
d

un
derstan

d it w
ill be m

ost aston
ish

in
g. Furth

erm
ore, B

h
agavän

,
th

ey w
ill n

ot en
gage in

 discrim
in

atin
g a self; w

ill n
ot en

gage in
discrim

in
atin

g a sen
tien

t bein
g, discrim

in
atin

g a livin
g bein

g,
discrim

in
atin

g a person
. W

h
y is th

at? B
h

agavän
, because th

at
itself w

h
ich

 is discrim
in

ation
 as a self, discrim

in
ation

 as a sen
-

tien
t bein

g, discrim
in

ation
 as a livin

g bein
g, an

d discrim
in

ation
as a p

erson
 is n

ot d
iscrim

in
ation

. W
h

y is th
at? B

ecau
se th

e
buddh

a bh
agavän

s are free of all discrim
in

ation
.”

H
e said

 th
at an

d
 th

e B
h

agavän
 rep

lied
 to th

e ven
erable

Subh
üti, “Subh

üti, it is so; it is so. U
pon

 th
is sütra bein

g ex-
plain

ed, th
ose sen

tien
t bein

gs w
h

o are un
afraid, un

terrified, an
d

w
ill n

ot becom
e terrified w

ill be m
ost aston

ish
in

g. W
h

y is th
at?

Subh
üti, because th

is h
igh

est w
isdom

 gon
e beyon

d, taugh
t by

th
e Tath

ägata, th
e h

igh
est w

isdom
 gon

e beyon
d th

at is taugh
t

by th
e Tath

ägata, w
as also tau

gh
t by u

n
fath

om
able bu

d
d

h
a

bh
agavän

s – th
erefore, it is called ‘h

igh
est w

isdom
 gon

e beyon
d.’

“Furth
er, Subh

üti, th
at itself w

h
ich

 is th
e patien

ce gon
e be-

yond of the Tathägata has not gone beyond. W
hy is that? Subhüti,

because w
h

en
 th

e kin
g of K

aliû
ga

41 cut off m
y lim

bs an
d ap-

pen
dages, at th

at tim
e th

ere did n
ot arise in

 m
e discrim

in
ation

as a self, discrim
in

ation
 as a sen

tien
t bein

g, discrim
in

ation
 as a

livin
g bein

g, n
or discrim

in
ation

 as a person
, an

d in
 m

e th
ere

w
as n

o discrim
in

ation
 w

h
atsoever, yet th

ere w
as also n

o n
on

-
discrim

in
ation

. W
h

y is th
at? Subh

üti, because, if at th
at tim

e
th

ere h
ad arisen

 in
 m

e discrim
in

ation
 as a self, at th

at tim
e th

ere
w

ould also h
ave arisen

 discrim
in

ation
 of m

alice; if th
ere h

ad
arisen

 discrim
in

ation
 as a sen

tien
t bein

g, discrim
in

ation
 as a

livin
g bein

g, discrim
in

ation
 as a person

, at th
at tim

e th
ere w

ould
also h

ave arisen
 discrim

in
ation

 of m
alice.

“Subh
üti, I kn

ow
 w

ith
 clairvoyan

ce th
at in

 th
e past period,
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 C
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San
skrit ed

ition
 u

sed
 by C

on
ze, leave ou

t th
e follow

in
g

sentence found in the other tw
o T

ibetan editions: “B
hagavän,

if th
e on

ce-return
er w

ere to th
in

k ‘I h
ave attain

ed th
e result

of on
ce-return

er,’ th
at itself w

ould be a graspin
g of th

at as a
self, graspin

g as a sen
tien

t bein
g, graspin

g as a livin
g bein

g,
graspin

g as a person
.”

27.A
gain

, th
e follow

in
g sen

ten
ce is left as before: “B

h
agavän

, if
a n

on
-return

er w
ere to th

in
k, ‘I h

ave attain
ed th

e result of
n

on
-return

er,’ th
at itself w

ould be a graspin
g of th

at as a self,
grasping as sentient being, grasping as a living being, grasping
as a person

.”

28.C
on

ze tran
slates th

is as “th
e forem

ost of th
ose w

h
o dw

ell in
peace” (Skt: araô

ä-vih
äriô

äm
 agryo; T

ib: n
yon

 m
on

gs pa m
ed

par gnas pa rnam
s kyi m

chog). In the translation of T
he M

iddle
L

ength D
iscourses of the B

uddha (M
ajjhim

a N
ikäya) (p. 1,345,

n
. 1,263), it is m

en
tion

ed th
at Subh

üti w
as recogn

ized as
forem

ost in
 tw

o categories, “th
ose w

h
o live w

ith
out con

flict
an

d th
ose w

h
o are w

orth
y of gifts.”

A
lth

ou
gh

 th
e San

skrit w
ord

 “araô
a” can

 m
ean

 “n
ot

figh
tin

g” (A
pte, p. 213) an

d h
en

ce, “w
ith

out con
flict” or

“peace,” th
e T

ibetan
 tran

slation
 of “n

yon
 m

on
gs pa m

ed pa”
as “w

ith
out affliction

s” m
igh

t reflect th
e in

ten
tion

 of th
is

epith
et, in

 th
at Subh

üti w
as said to be very an

gry as a youth
an

d h
ad to overcom

e th
is faulty beh

avior in
 particular to

ach
ieve h

igh
er realization

s.

29.A
rran

ged
 field

s (Skt: kêetra-vyü
h

än
; T

ib: zh
in

g bkod
 p

a
rn

am
s) [tran

slated by C
on

ze as “h
arm

on
ies of B

uddh
a-fields”

an
d by Sch

open
 as “‘w

on
derful arran

gem
en

ts’ in
 m

y sph
ere

of activity”] refers to th
e bodh

isattva activity of creatin
g th

e
causes of th

eir future buddh
a-field.

30.C
on

ze’s San
skrit ed

ition
 h

as “p
erson

al existen
ce” (Skt:

ätm
abh

äva) at th
is poin

t an
d in

 th
e follow

in
g paragraph

 for
th

e w
ord “body” (Skt: käya; T

ib: lus). H
ow

ever th
e San

skrit
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durin
g five h

un
dred lifetim

es, I w
as th

e rish
i 42 called ‘Preach

er
of Patien

ce’; even
 th

en
 th

ere did n
ot arise in

 m
e th

e discrim
in

a-
tion

 as a self; th
ere did n

ot arise th
e discrim

in
ation

 as a sen
tien

t
bein

g, discrim
in

ation
 as a livin

g bein
g, discrim

in
ation

 as a per-
son

. Subh
üti, th

erefore, th
e bodh

isattva m
ah

äsattva, com
pletely

aban
don

in
g all discrim

in
ation

, sh
ould gen

erate th
e m

in
d for

un
surpassed perfectly com

plete en
ligh

ten
m

en
t. O

n
e sh

ould
gen

erate th
e m

in
d n

ot abidin
g in

 form
. O

n
e sh

ould gen
erate

th
e m

in
d n

ot abidin
g in

 soun
d, sm

ell, taste, tactility, or ph
e-

n
om

en
a. O

n
e sh

ould gen
erate th

e m
in

d n
ot abidin

g in
 n

on
-

ph
en

om
en

a eith
er. O

n
e sh

ould gen
erate th

e m
in

d n
ot abidin

g
in

 an
yth

in
g w

h
atsoever. W

h
y is th

at? B
ecause th

at itself w
h

ich
 is

abidin
g does n

ot abide. T
h

erefore, th
e Tath

ägata taugh
t, ‘T

h
e

bodh
isattva sh

ould give gifts n
ot abidin

g.’
“Further, Subhüti, the bodhisattva should thus totally give aw

ay
gifts for th

e w
elfare of all sen

tien
t bein

gs. H
ow

ever, th
at itself

w
h

ich
 is discrim

in
ation

 as a sen
tien

t bein
g is n

on
-discrim

in
a-

tion
. T

h
ose th

em
selves w

h
o w

ere taugh
t by th

e Tath
ägata sayin

g
‘all sen

tien
t bein

gs’ also do n
ot exist. W

h
y is th

at? Subh
üti, be-

cause th
e Tath

ägata teach
es reality, teach

es truth
, teach

es w
h

at
is; th

e Tath
ägata teach

es w
h

at is w
ith

out error.
“Furth

er, Subh
üti, th

e dh
arm

a th
at is m

an
ifestly an

d com
-

pletely realized or sh
ow

n
 by th

e Tath
ägata h

as n
eith

er truth
 n

or
falsity. Subh

üti, it is like th
is, for exam

ple: if a m
an

 w
ith

 eyes h
as

en
tered darkn

ess, h
e does n

ot see an
yth

in
g w

h
atsoever; likew

ise
sh

ould on
e view

 th
e bodh

isattva w
h

o totally gives up a gift by
fallin

g in
to an

yth
in

g.
“Subh

üti, it is like th
is, for exam

ple: upon
 daw

n
 an

d th
e sun

rising, a m
an w

ith eyes sees various kinds of form
s; likew

ise should
on

e view
 th

e bodh
isattva w

h
o totally gives up a gift by n

ot fallin
g

in
to an

yth
in

g.
“Furth

er, Subh
üti, th

ose son
s of th

e lin
eage or daugh

ters of
th

e lin
eage w

h
o take up th

is D
h

arm
a discourse, m

em
orize, read,

un
derstan

d, an
d correctly an

d th
orough

ly teach
 it to oth

ers in
detail are know

n by the Tathägata, they are seen by the Tathägata.
A

ll th
ose sen

tien
t bein

gs w
ill produce an

 un
fath

om
able h

eap of
m

erit.

3
2

        T
h
e V

a
jra

 C
u

tter Sü
tra

w
orld system

s,” th
us in

cludes a billion
 w

orld system
s.

22.N
o recipien

t is specified in
 an

y of th
e four T

ibetan
 edition

s
n

or in
 K

am
alaâh

ïla’s com
m

en
tary at th

is p
oin

t, w
h

ereas
C

on
ze’s San

skrit ed
ition

 sp
ecifies th

e recip
ien

ts as th
e

tath
ägata arh

at perfectly com
pleted buddh

as.

23.K
am

alaâh
ïla’s com

m
en

tary (p. 227a) explain
s “h

avin
g taken

”
as “don

e in
 recitation

” (bzun
g n

as n
i zh

es bya ba kh
a ton

 du
byas ba’o). T

h
e T

ibetan
 com

m
en

tary says (p. 93–4), “To take
is to take th

e w
ords to m

in
d – suitable to apply even

 to h
avin

g
th

e text in
 h

an
d – an

d to recite.”

24.T
h

e L
h

asa Z
h

ol an
d Tog Palace edition

s both
 h

ave sin
gular.

T
h

e L
an

ch
ou an

d sm
all texts both

 h
ave plural.

25.C
on

ze tran
slates th

e San
skrit (section

 9a) “sa eva tasya-ätm
a-

gräh
o bh

avet sattva-gräh
o jïva-gräh

o pudgala-gräh
o bh

aved
iti” as “…

th
en

 th
at w

ould be in
 h

im
 a seizin

g of self, seizin
g

of a bein
g, seizin

g of a soul, seizin
g of a person

.” H
ow

ever,
th

e T
ibetan

 com
m

en
tary exp

lain
s th

e gen
itive “of th

at”
(“de’i” or “de yi”) as follow

s (p. 95): “Sayin
g, ‘th

at itself w
ould

be graspin
g of th

at as a self’ (de n
yid de yi bdag tu ’dzin

 par
’gyur ro) teach

es (graspin
g to) th

e person
 an

d th
e result as

self-graspin
g an

d true graspin
g. T

h
e first is graspin

g to a self
o

f th
e p

erso
n

 an
d

 th
e seco

n
d

 is grasp
in

g to
 a self o

f
ph

en
om

en
a.”

O
n

e m
igh

t argue th
at it is better to tran

slate th
e ph

rase
“de n

yid de’i bdag tu ’dzin
 par ’gyur lags so” as, “th

at itself
w

ould be a graspin
g to a self of th

at,” rath
er th

an
, “th

at itself
w

ould be a graspin
g of th

at as a self.” B
ut, accordin

g to th
e

Präsaû
gika M

adh
yam

aka sch
ool, th

e m
en

tal action
 called

“self-graspin
g” or “graspin

g as a self” (bdag tu ’dzin
 pa) takes

as its referen
t object th

e con
ven

tion
al self (of a person

 or
oth

er ph
en

om
en

a) an
d con

ceives of it as a truly existen
t self.

T
h

e “self” of “self-graspin
g” is n

ot w
h

at is bein
g grasped.

26.T
h

e L
h

asa Z
h

ol an
d

 Tog P
alace ed

ition
s, as w

ell as th
e
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“Furth
er, Subh

üti, com
pared to som

e m
an

 or w
om

an
, at th

e
tim

e of daw
n

, totally givin
g up bodies n

um
berin

g th
e grain

s of
san

d of th
e river G

an
ges – also totally givin

g up bodies n
um

ber-
in

g th
e grain

s of san
d of th

e river G
an

ges at th
e tim

e of m
idday

an
d even

in
g, in

 such
 n

um
ber totally givin

g up bodies for m
an

y
h

un
dred th

ousan
ds of ten

 m
illion

, h
un

dred billion
 eon

s
43 – if

som
eon

e, h
avin

g h
eard th

is D
h

arm
a discourse, w

ould n
ot re-

ject it, if th
ey th

em
selves w

ould produce m
uch

 greater m
erit on

th
at basis, in

calculable, un
fath

om
able, w

h
at n

eed to m
en

tion
som

eon
e w

h
o, h

avin
g w

ritten
 it in

 letters, takes it up, m
em

o-
rizes, reads, un

derstan
ds, an

d correctly an
d th

orough
ly teach

es
it to oth

ers in
 detail?

“Furth
er, Subh

üti, th
is D

h
arm

a discourse is un
im

agin
able an

d
in

com
p

arable. 44 T
h

is D
h

arm
a d

iscou
rse w

as tau
gh

t by th
e

Tath
ägata for th

e ben
efit of sen

tien
t bein

gs w
h

o h
ave correctly

en
tered in

to th
e suprem

e veh
icle, th

e w
elfare of sen

tien
t bein

gs
w

h
o h

ave correctly en
tered in

to th
e best veh

icle. T
h

ose w
h

o
take up th

is D
h

arm
a discourse, m

em
orize, read, un

derstan
d,

an
d correctly an

d th
orough

ly teach
 it to oth

ers in
 detail are

kn
ow

n
 by th

e Tath
ägata; th

ey are seen
 by th

e Tath
ägata. A

ll th
ose

sen
tien

t bein
gs w

ill be en
dow

ed w
ith

 an
 un

fath
om

able h
eap of

m
erit. B

ein
g en

dow
ed w

ith
 an

 un
im

agin
able h

eap of m
erit, in

-
com

parable, im
m

easurable, an
d lim

itless, all th
ose sen

tien
t be-

in
gs w

ill h
old m

y en
ligh

ten
m

en
t on

 th
e sh

oulder. W
h

y is th
at?

Subh
üti, th

is D
h

arm
a discourse is un

able to be h
eard by th

ose
w

h
o appreciate th

e in
ferior, by th

ose view
in

g a self, by th
ose

view
in

g a sen
tien

t bein
g, by th

ose view
in

g a livin
g bein

g; th
ose

view
in

g a person
 are un

able to h
ear, to take up, to m

em
orize, to

read, an
d to un

derstan
d because th

at can
n

ot be.
“Furth

er, Subh
üti, at w

h
atever place on

 earth
 th

is sütra is
taugh

t, th
at place on

 earth
 w

ill becom
e w

orth
y to be paid h

om
-

age by th
e w

orld w
ith

 devas, h
um

an
s, an

d asuras. T
h

at place on
earth

 w
ill becom

e w
orth

y as an
 object of prostration

 an
d w

orth
y

as an
 object of circum

am
bulation

. T
h

at place on
 earth

 w
ill be-

com
e like a sh

rin
e. 45

“Subh
üti, w

h
atever son

 of th
e lin

eage or daugh
ter of th

e lin
-

eage takes up th
e w

ords of a sütra like th
is, m

em
orizes, reads,
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 C
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1

Tath
ägata as un

surpassed…
” an

d “H
as th

at D
h

arm
a been

taugh
t at all…

”

19.K
am

alaâh
ïla’s com

m
en

tary (p. 225b) quotes a text (w
h

ich
h

e calls C
om

pendium
 of B

uddha, (T
ib: Sangs rgyas yang dag par

sdud pa), B
uddha-saæ

gïti: “Ä
n

an
da, th

at w
h

ich
 is th

e n
on

-
production

, th
e n

on
-disin

tegration
, th

e n
on

-abidin
g, an

d th
e

n
on

-alteration
 of ph

en
om

en
a is ‘th

e ärya truth
.’ Ä

n
an

da,
th

e Tath
ägata h

avin
g con

sidered th
is, said, ‘T

h
e ärya h

earers
(ârävaka) are distin

guish
ed by th

e un
com

poun
ded.’ T

h
is

(m
ean

s) w
h

eth
er th

e tath
ägatas arise or do n

ot arise, because
of perm

an
en

tly existin
g like th

at an
d un

ch
an

geable, (th
ey

are) un
com

poun
ded. B

ecause of realizin
g th

at, th
e ärya

bein
gs are d

istin
gu

ish
ed

 by th
at becau

se th
e äryas are

distin
guish

ed by realizin
g th

e un
iquen

ess of ph
en

om
en

a
(ch

os kyi d
e kh

o n
a). B

ecau
se an

oth
er u

n
iqu

e en
tity is

un
suitable.”

20.R
ead

 “’d
u

s m
a b

yas” fo
r “’d

u
s m

a b
gyis.” P

erh
ap

s th
e

in
ten

tion
 of th

e editor of th
e L

h
asa Z

h
ol text h

ere is to m
ake

“un
com

poun
ded” m

ore h
on

orific, as it refers to th
at w

h
ich

distin
guish

es th
e ärya bein

gs.

21.L
iterally, “th

e great th
ou

san
d

 of th
ree th

ou
san

d
 w

orld
system

s” (Skt: trisäh
asram

ah
äsäh

asram
 lokadh

ätu; T
ib: ston

g
gsum

 gyi ston
g ch

en
 po’i ’jig rten

 gyi kh
am

s), w
h

ich
 is w

ell
kn

ow
n

 in
 B

uddh
ist literature. H

ere, th
e basic w

orld referred
to includes four continents, the sun and m

oon, Sum
eru (king

of m
oun

tain
s), th

e desire realm
 gods, an

d th
e first of th

e
form

 realm
s of B

rah
m

a.
T

h
e “w

orld system
s of th

ree th
ousan

d” refers to th
e th

ree
categories of such

 w
orlds – a th

ousan
d basic w

orld system
s

(w
ith

 th
e four con

tin
en

ts, etc.) called “th
e sm

all th
ousan

d,”
a th

ousan
d of th

ose (or a m
illion

 such
 w

orld system
s) called

“th
e m

iddlin
g th

ousan
d,” an

d a th
ousan

d of th
ose (or a

billion
 w

orld system
s) called “th

e great th
ousan

d.” T
h

e last
of the three categories, “the great thousand of three thousand
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an
d un

derstan
ds, th

ey w
ill be torm

en
ted; w

ill be in
ten

sely tor-
m

en
ted. 46 W

h
y is th

at? Subh
üti, because w

h
atever n

on
-virtuous

action
s of form

er lifetim
es th

at w
ere com

m
itted by th

ose sen
-

tien
t bein

gs th
at w

ould brin
g rebirth

 in
 th

e low
er realm

s, due to
torm

en
t in

 th
is very life, th

ose n
on

-virtuous action
s of form

er
lifetim

es w
ill be purified, an

d th
ey w

ill also attain
 th

e en
ligh

ten
-

m
en

t of a buddh
a.

“Subh
üti, I kn

ow
 w

ith
 clairvoyan

ce th
at in

 th
e past period, in

even m
ore countless of countless eons, m

uch beyond even beyon
d

47

th
e Tath

ägata A
rh

at Perfectly C
om

pleted B
uddh

a D
ïpaô

kara,
th

ere w
ere eigh

ty-four h
un

dred th
ousan

ds of ten
 m

illion
, h

un
-

dred billion
 buddh

as w
h

om
 I pleased, an

d h
avin

g pleased, did
n

ot upset. Subh
üti, from

 w
h

atever I did, h
avin

g pleased an
d n

ot
h

avin
g upset th

ose buddh
a bh

agavän
s an

d in
 th

e future period,
at th

e en
d of th

e five h
un

dred, from
 som

eon
e takin

g up th
is

sütra, m
em

orizin
g, readin

g, an
d un

derstan
din

g, Subh
üti, com

-
pared to th

is h
eap of m

erit, th
e form

er h
eap of m

erit does n
ot

approach
48 even

 a h
un

dredth
 part, a th

ousan
dth

 part, a h
un

-
dred-th

ousan
dth

 part; does n
ot w

ith
stan

d en
um

eration
, m

ea-
sure, calculation

, sim
ilarity, equivalen

ce, or com
parison

.
“Subh

üti, at th
at tim

e, th
e son

s of th
e lin

eage or daugh
ters of

th
e lin

eage w
ill receive a quan

tity of h
eap of m

erit th
at, if I w

ere
to express the heap of m

erit of those sons of the lineage or daugh-
ters of th

e lin
eage, sen

tien
t bein

gs w
ould go m

ad, w
ould be dis-

turbed.
“Furth

er, Subh
üti, th

is D
h

arm
a discourse bein

g un
im

agin
-

able, its m
aturation

 in
deed sh

ould also be kn
ow

n
 as un

im
agin

-
able.”

T
h

en
, th

e ven
erab

le Su
b

h
ü

ti rep
lied

 to
 th

e B
h

agavän
,

“B
h

agavän
, h

ow
 sh

ou
ld

 on
e w

h
o h

as correctly en
tered

 th
e

bodhisattva’s vehicle abide, how
 practice, how

 control the m
ind?”

T
h

e B
h

agavän
 said, “Subh

üti, h
ere, on

e w
h

o h
as correctly

en
tered th

e bodh
isattva’s veh

icle sh
ould gen

erate th
e m

in
d

th
in

kin
g th

is: ‘I sh
all cause all sen

tien
t bein

gs to pass com
pletely

beyon
d sorrow

 in
to th

e realm
 of n

irvan
a w

ith
out rem

ain
der of

th
e aggregates. A

lth
ough

 sen
tien

t bein
gs w

ere caused to pass
com

pletely beyond sorrow
 like that, no sentient being w

hatsoever
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can
 be read, as C

on
ze does, to h

ave th
e B

h
agavän

 say, “D
o

n
ot speak th

us Subh
üti!” an

d th
en

 to say, “Yes, th
ere w

ill be
in

 th
e future period…

” T
h

is seem
s to be m

ore in
 accord

w
ith

 th
e follow

in
g w

ord “m
oreover” in

 th
e L

h
asa Z

h
ol an

d
Tog Palace edition

s.

14.Sin
ce th

e Tog Palace an
d L

an
ch

ou edition
s accord w

ith
 th

e
San

skrit as w
ell as w

ith
 K

am
alaâh

ïla’s com
m

en
tary (p. 223a),

w
e h

ave tran
slated th

at h
ere. T

h
e L

h
asa Z

h
ol edition

 h
as:

“…
n

or w
ill th

ey en
gage in

 discrim
in

atin
g as discrim

in
ation

or n
on

-discrim
in

ation
”; th

e sm
all text h

as: “…
n

or w
ill th

ey
en

gage in
 n

on
-discrim

in
ation

.”

15.T
h

e sm
all text h

as “by th
em

”; th
e oth

er th
ree h

ave “of th
em

.”
C

on
ze tran

slates th
e San

skrit “tesäm
” as “w

ith
 th

em
” – th

us,
“…

th
at w

ould be w
ith

 th
em

 a seizin
g on

 a self…
”

16.T
h

is en
tire sen

ten
ce is lackin

g in
 th

e San
skrit. H

ow
ever, it

occurs in
 on

e of th
ree variation

s in
 th

e T
ibetan

 edition
s. T

h
e

L
h

asa Z
h

ol edition
 h

as “…
even

 if th
ey en

gage ph
en

om
en

a
as n

on
-existen

t…
”; th

e Tog Palace edition
 h

as “…
even

 if th
ey

en
gage in

 discrim
in

atin
g ph

en
om

en
a as n

on
-existen

t…
”; th

e
L

an
ch

ou an
d sm

all texts h
ave “…

even
 if th

ey en
gage in

d
iscrim

in
atin

g p
h

en
om

en
a as selfless…

” K
am

alaâh
ïla’s

com
m

en
tary does n

ot m
en

tion
 it, leavin

g on
e to assum

e it
m

ay n
ot h

ave appeared in
 th

e version
 h

e w
as usin

g.

17.A
s th

e n
ext sen

ten
ce b

egin
s b

y again
 in

tro
d

u
cin

g th
e

B
h

agavän
 as th

e speaker, it is un
clear w

h
eth

er th
e B

h
agavän

m
ad

e th
is statem

en
t o

n
 th

is o
ccasio

n
. K

am
alaâh

ïla’s
com

m
en

tary (p. 224b) quotes the Ä
rya R

atna K
araôçaka Sütra

(’Phags pa dkon m
chog za m

a tog gi m
do): “R

everen
d Subh

üti,
if, by th

ose w
h

o kn
ow

 th
e D

h
arm

a treatise as like a boat,
even

 dh
arm

atä sh
ould be given

 up, w
h

at n
eed is th

ere to
m

ention non-dharm
as? N

or is the abandoning of any dharm
a

even
 n

on
-dh

arm
a.”

18.T
h

e L
an

ch
ou an

d sm
all texts both

 h
ave “…

realized by th
e
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w
as caused to passed beyond sorrow.’ W

hy is that? Subhüti, because
if a bodhisattva engages in discrim

inating a sentient being, he is
not to be called a ‘bodhisattva.’ A

lso, if he engages in discrim
in

at-
in

g a person
, h

e is n
ot to be called a ‘bodh

isattva.’ W
h

y is th
at?

Subh
üti, because th

e dh
arm

a called ‘on
e w

h
o h

as correctly en
-

tered th
e bodh

isattva’s veh
icle’ does n

ot exist w
h

atsoever.
“Subh

üti, w
h

at do you th
in

k about th
is? D

oes th
at dh

arm
a

th
at w

as m
an

ifestly an
d com

pletely realized by th
e Tath

ägata
from

 th
e Tath

ägata D
ïpaô

kara, un
surpassed perfect an

d com
-

plete en
ligh

ten
m

en
t, exist w

h
atsoever?”

H
e said

 th
at an

d
 th

e ven
erable Su

bh
ü

ti rep
lied

 to th
e

B
h

agavän
, “B

h
agavän

, th
at dh

arm
a th

at w
as m

an
ifestly an

d com
-

pletely realized by th
e Tath

ägata from
 th

e Tath
ägata D

ïpaô
kara,

unsurpassed perfect and com
plete enlightenm

ent, does not exist
w

h
atsoever.”
H

e said
 th

at an
d

 th
e B

h
agavän

 rep
lied

 to th
e ven

erable
Subh

üti, “Subh
üti, it is so. It is so, th

at dh
arm

a th
at w

as m
an

i-
festly an

d
 co

m
p

letely realized
 b

y th
e T

ath
ägata fro

m
 th

e
Tathägata D

ïpaôkara, unsurpassed perfect and com
plete enlight-

en
m

en
t, does n

ot exist w
h

atsoever. Subh
üti, if th

at dh
arm

a th
at

w
as m

an
ifestly an

d com
pletely realized by th

e Tath
ägata w

ere to
exist at all, th

e Tath
ägata D

ïpaô
kara w

ould n
ot h

ave m
ade th

e
prediction

 to m
e, sayin

g, ‘Youn
g brah

m
in

, in
 a future period

you w
ill becom

e th
e Tath

ägata A
rh

at Perfectly C
om

pleted B
ud-

dh
a called àäkyam

un
i.’ Subh

üti, th
us, sin

ce th
at dh

arm
a th

at
w

as m
an

ifestly an
d com

pletely realized by th
e Tath

ägata, un
sur-

passed perfect an
d com

plete en
ligh

ten
m

en
t, does n

ot exist w
h

at-
soever, th

erefore, th
e Tath

ägata D
ïpaô

kara m
ade th

e prediction
to m

e, sayin
g, ‘Youn

g brah
m

in
, in

 a future period you w
ill be-

com
e th

e Tath
ägata A

rh
at Perfectly C

om
pleted B

uddh
a called

àäkyam
un

i.’ W
h

y is th
at? B

ecause, Subh
üti, ‘Tath

ägata’ is an
epith

et of th
e such

n
ess of reality. 49

“Subhüti, if som
eone w

ere to say, ‘T
he Tathägata A

rhat Perfectly
C

om
pleted B

uddh
a m

an
ifestly an

d com
pletely realized un

sur-
passed perfect an

d com
plete en

ligh
ten

m
en

t,’ th
ey w

ould speak
w

rongly. W
hy is that? Subhüti, because that dharm

a that w
as m

an
i-

festly an
d com

pletely realized by th
e Tath

ägata, un
surpassed
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“lakêaô
älakêaô

atvataë
.”) H

ow
ever, th

e T
ibetan

 tran
slation

s
h

ave: “de bzh
in

 gsh
egs pa la m

tsan
 dan

g m
tsan

 m
a m

ed par
blta’o” (readin

g our text’s “m
tsan

 dan
g m

tsan
 m

ed” as th
e

oth
er texts read “m

tsan
 dan

g m
tsan

 m
a m

ed”), w
h

ich
 takes

th
e com

poun
d “lakêaô

a-alakêaô
a” as “m

arks an
d n

o m
arks”

in
stead of “n

o-m
arks as m

arks.”
T

h
e T

ibetan
 tran

slation
 accord

s w
ith

 K
am

alaâh
ïla’s

com
m

en
tary (p. 221a): “‘…

To th
e degree th

ere are perfect
m

arks’ m
ean

s ‘ultim
ately, to th

e degree th
ere is adh

eren
ce

to
 th

e p
erfect m

arks, to
 th

at d
egree th

ere is w
ro

n
g

adh
eren

ce.’ ‘To th
e degree th

ere are n
o perfect m

arks’ is to
be un

derstood as explain
ed oppositely. T

h
is in

dicates h
ere

h
ow

 on
e sh

ould practice – by equipoise in
 yoga. H

ere is
in

dicated h
ow

 to guard th
e m

in
d – th

rough
 aban

don
in

g th
e

tw
o extrem

es. ‘T
h

us’ on
e sh

ould view
 th

e Tath
ägata due to

m
arks, like th

e m
agically created B

uddh
a. T

h
is dispels th

e
extrem

e of deprecation
, because of n

ot deprecatin
g th

e
n

irm
äô

akäya of th
e B

h
agavän

 con
ven

tion
ally. N

o m
arks are

to be view
ed ultim

ately, because m
arks are n

ot establish
ed at

all. T
h

is dispels th
e extrem

e of superim
position

.”

10.K
am

alaâh
ïla’s com

m
en

tary explain
s th

is (on
 p. 220a): “Sin

ce
th

e doctrin
e of th

e B
h

agavän
 is fam

ed “to rem
ain

 un
til five

sets of five h
un

dred…
,’ th

erefore, ‘th
e en

d’ is treated in
particular because of th

e prepon
deran

ce of th
e five dregs at

th
at tim

e.”

11.T
h

e L
h

asa Z
h

ol an
d Tog Palace edition

s h
ave “bsh

ad pa ’di
la,” w

h
ich

 I fin
d h

ard to un
derstan

d, w
h

ereas our oth
er tw

o
edition

s h
ave “bsh

ad pa dag la,” or “upon
 explan

ation
s,”

w
h

ich
 accords w

ith
 K

am
alaâh

ïla (p. 221b) an
d th

e San
skrit.

12.K
am

alaâh
ïla (p. 221b) “…

‘such
 as th

is’ m
ean

s profoun
d an

d
exten

sive m
ean

in
g…

”

13.A
ll four T

ibetan
 edition

s h
ave th

e B
h

agavän
 tellin

g Subh
üti

not to m
ake the statem

ent that is quoted, w
hereas the Sanskrit
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perfect an
d com

plete en
ligh

ten
m

en
t, does n

ot exist w
h

atsoever.
Subh

üti, th
at dh

arm
a th

at w
as m

an
ifestly an

d com
pletely real-

ized
50 by th

e Tath
ägata h

as n
eith

er truth
 n

or falsity. T
h

erefore,
‘all dh

arm
as are buddh

a dh
arm

as’ w
as taugh

t by th
e Tath

ägata.
Subh

üti, ‘all dh
arm

as’, all th
ose are n

on
-dh

arm
as. T

h
erefore, it

is said th
at ‘all dh

arm
as are buddh

a dh
arm

as.’ Subh
üti, it is like

th
is, for exam

ple: like a h
um

an
 en

dow
ed w

ith
 a body

51 an
d th

e
body becam

e large.”
T

h
e ven

erable Subh
üti replied, “B

h
agavän

, th
at taugh

t by th
e

Tath
ägata, ‘a h

um
an

 en
dow

ed w
ith

 a body an
d a large body,’ is

taugh
t by th

e Tath
ägata as n

ot bein
g a body. T

h
erefore, ‘en

-
dow

ed w
ith

 a body an
d a large body’ is said.”

T
h

e B
h

agavän
 said, “Subh

üti, it is so; if som
e bodh

isattva w
ere

to say, ‘I sh
all cause sen

tien
t bein

gs to com
pletely pass beyon

d
sorrow,’ h

e sh
ould n

ot be called ‘bodh
isattva.’ W

h
y is th

at?
Subh

üti, does th
e dh

arm
a th

at is called ‘bodh
isattva’ exist w

h
at-

soever?”
Subh

üti replied, “B
h

agavän
, it does n

ot.”
T

h
e B

h
agavän

 said, “Subh
üti, th

erefore, it w
as taugh

t by th
e

Tath
ägata th

at ‘all dh
arm

as are w
ith

out a sen
tien

t bein
g, w

ith
-

out a livin
g bein

g, w
ith

out a person
.’

“Subh
üti, if som

e bodh
isattva w

ere to say, ‘I sh
all actualize

arran
ged fields,’ h

e too sh
ould be expressed sim

ilarly. 52 W
h

y is
that? Subhüti, because the arranged fields called ‘arranged fields’
are th

ose taugh
t by th

e Tath
ägata as n

on
-arran

ged. T
h

erefore,
th

ey are called ‘arran
ged fields.’ Subh

üti, w
h

atever bodh
isattva

appreciates th
at dh

arm
as are selfless, sayin

g ‘dh
arm

as are self-
less,’ h

e is expressed by th
e Tath

ägata A
rh

at Perfectly C
om

pleted
B

uddh
a as a bodh

isattva called a ‘bodh
isattva.’ 53

“Subh
üti, W

h
at do you th

in
k about th

is? D
oes th

e Tath
ägata

possess th
e flesh

 eye?”
Subh

üti replied, “B
h

agavän
, it is so; th

e Tath
ägata possesses

th
e flesh

 eye.”
T

h
e B

h
agavän

 said, “Subh
üti, w

h
at do you th

in
k about th

is?
D

oes th
e Tath

ägata possess th
e divin

e eye?”
Subh

üti replied, “B
h

agavän
, it is so; th

e Tath
ägata possesses

th
e divin

e eye.”

2
8

        T
h
e V

a
jra

 C
u

tter Sü
tra

an
d th

e buddh
a groun

d. T
h

e th
in

 m
iddle in

dicates th
e pure

groun
ds of superior in

ten
tion

. H
en

ce, it is like th
e aspect of

a vajra, an
d th

is in
dicates th

ree groun
ds as its subject m

atter.”

3.
T

h
e n

am
e of on

e of B
uddh

a’s prin
cipal lay spon

sors often
appears in

 Pali as A
n

äth
apiô

çika.

4.
K

am
alaâh

ïla’s com
m

en
tary (pp. 6b–7) explain

s th
at “th

e
activity of food” in

cludes m
an

y aspects of th
e activity, all don

e
to ben

efit sen
tien

t bein
gs in

 som
e w

ay.

5.
K

am
alaâh

ïla’s com
m

en
tary (p. 7b) explain

s th
is as referrin

g
to th

e special ascetic virtues prescribed by B
uddh

a (Sanskrit:
düta-guô

gäë
; T

ibetan: sbyan
gs pa’i yon

 tan
), w

h
ich

 in
clude

eatin
g on

ly on
ce durin

g th
e day.

6.
L

iterally, “O
n

e w
h

o h
as G

on
e to B

liss” (Skt: sugata; T
ib: bde

bar gsh
eg pa), w

h
ich

 is a com
m

on
 epith

et of th
e B

uddh
a.

7.
“D

ue to perfect m
arks” (Skt: lakêan

a-sam
padä; T

ib: m
tsan

ph
un

 sum
 tsogs pas) can

 be tran
slated from

 San
skrit as “due

to
 

p
o

ssessin
g 

m
arks”; 

th
e 

w
o

rd
 

sam
pad 

m
ean

in
g

“ach
ievem

en
t,” “possession

,” etc. H
en

ce, C
on

ze’s ch
oice of

“p
ossession

 of h
is m

arks.” H
ow

ever, sam
pad also m

ean
s

“perfection
,” “excellen

ce,” etc. (A
pte, p. 1,644), an

d it is th
is

m
eaning used in K

am
alaâhïla’s com

m
entary (p. 220b): “Since

situ
ated

 in
 p

osition
, clear an

d
 com

p
lete, th

ey are also
perfect…

” (T
ib: de dag kyan

g yul n
a gn

as pa dan
g, gsal ba

dan
g, rdzogs pas ph

un
 sum

 tsogs pa’o).

8.
R

ead “‘di ji sn
yam

 du sem
s, m

tsam
 ph

un
 sum

 tsogs pa” as “ji
tsam

 du m
tsan

 ph
un

 sum
 tsogs pa,” in

 accordan
ce w

ith
 th

e
Tog Palace, sm

all an
d L

an
ch

ou edition
s.

9 .
C

o
n

ze an
d

 o
th

ers take “lakêaô
a-alakêaô

atas tath
ägato

draêåavyaë
” as “th

e Tath
ägata is to be seen

 from
 n

o-m
arks as

m
arks.” (T

h
e Sacred B

ooks of the East edition
 h

as on
 p. 115:
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T
h

e B
h

agavän
 said, “Subh

üti, w
h

at do you th
in

k about th
is?

D
oes th

e Tath
ägata possess th

e w
isdom

 eye?”
Subh

üti replied, “B
h

agavän
, it is so; th

e Tath
ägata possesses

th
e w

isdom
 eye.”

T
h

e Tath
ägata said, “Subh

üti, w
h

at do you th
in

k about th
is?

D
oes th

e Tath
ägata possess th

e dh
arm

a eye?”
Subh

üti replied, “B
h

agavän
, it is so; th

e Tath
ägata possesses

th
e dh

arm
a eye.”

T
h

e Tath
ägata said, “Subh

üti, w
h

at do you th
in

k about th
is?

D
oes th

e Tath
ägata possess th

e buddh
a eye?”

Subh
üti replied, “B

h
agavän

, it is so; th
e Tath

ägata possesses
th

e buddh
a eye.”

T
h

e B
h

agavän
 said, “Subh

üti, w
h

at do you th
in

k about th
is?

If, th
ere bein

g also just as m
an

y G
an

ges R
ivers as th

ere are grain
s

of san
d in

 th
e river G

an
ges, th

ere w
ere just as m

an
y w

orld sys-
tem

s as th
ere are grain

s of san
d of th

ose, w
ould th

ose w
orld

system
s be m

an
y?”

Subh
üti replied, “B

h
agavän

, it is so; th
ose w

orld system
s w

ould
be m

an
y.”

T
h

e B
h

agavän
 said, “Subh

üti, as m
an

y sen
tien

t bein
gs as ex-

ist in
 th

ose w
orld system

s, I totally kn
ow

 th
eir con

tin
ua of con

-
sciousn

ess of differen
t th

ough
ts. 54 W

h
y is th

at? Subh
üti, because

a so-called ‘con
tin

uum
 of con

sciousn
ess’ is th

at taugh
t by th

e
Tath

ägata as a n
on

-con
tin

uum
. T

h
erefore, it is called a ‘con

-
tin

uum
 of con

sciousn
ess.’ W

h
y is th

at? Subh
üti, because past

con
sciousn

ess does n
ot exist as an

 observable, n
or does future

con
sciousn

ess exist as an
 observable, n

or does presen
t con

scious-
n

ess exist as an
 observable.

“Subh
üti, w

h
at do you th

in
k about th

is? If som
eon

e, com
-

pletely fillin
g th

is billion
fold w

orld system
 w

ith
 th

e seven
 types

of precious th
in

gs, w
ere to give gifts, do you th

in
k th

at son
 of

th
e lin

eage or daugh
ter of th

e lin
eage w

ould produce an
 en

or-
m

ous h
eap of m

erit on
 th

at basis?”
Subh

üti replied, “B
h

agavän
, en

orm
ous. Sugata, en

orm
ous.”

T
h

e B
h

agavän
 said, “Subh

üti, it is so. It is so; th
at son

 of th
e

lin
eage or daugh

ter of th
e lin

eage w
ould produce an

 en
orm

ous
h

eap of m
erit on

 th
at basis. Subh

üti, if a h
eap of m

erit w
ere a
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 C
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N
O

T
E

S

1.
T

h
e w

ords of th
e title of th

e sütra h
ave a sligh

tly differen
t

order in
 th

e various edition
s.

2.
O

ften
 tran

slated as D
iam

ond Sütra or D
iam

ond C
utter Sütra.

H
ow

ever, th
e w

ord “vajra” used in
 th

e title is n
ot explain

ed
as m

ean
in

g “diam
on

d” in
 eith

er th
e sütra itself or th

e In
dian

com
m

en
taries w

e h
ave access to (th

ose of A
saû

ga, V
asu-

ban
dh

u, an
d K

am
alaâh

ïla). In
 fact, th

e B
uddh

a does n
ot even

m
en

tion
 th

e w
ord “vajra” in

 th
e discourse itself (at least n

ot
in

 th
e T

ibetan
 or San

skrit ed
ition

s), n
am

in
g it m

erely
“P

rajñ
äp

aram
itä”: “Su

b
h

ü
ti, th

e n
am

e o
f th

is D
h

arm
a

d
isco

u
rse is ‘th

e w
isd

o
m

 go
n

e b
eyo

n
d

’; it sh
o

u
ld

 b
e

rem
em

bered like th
at.”

In
 h

is in
troduction

 to h
is edition

 an
d tran

slation
, th

e
B

u
d

d
h

ist sch
olar E

d
w

ard
 C

on
ze said

 (p
. 7): “It is u

su
al,

follow
in

g M
ax M

ueller, to ren
der Vajracch

edikä Sütra as
<<D

iam
on

d Sutra>>. T
h

ere is n
o reason

 to discon
tin

ue th
is

popular usage, but strictly speakin
g, it is m

ore th
an

 un
likely

th
at th

e B
uddh

ists h
ere un

derstan
d vajra as th

e m
aterial

substan
ce w

h
ich

 w
e call ‘diam

on
d.’”

K
am

alaâhïla’s com
m

entary (p. 204a) takes “vajra” to m
ean

th
e adam

an
tin

e im
plem

en
t: “L

ike th
is, it is th

e ‘vajra cutter’
in

 tw
o w

ays. B
ecause it cuts off th

e afflicted obstruction
s an

d
th

e subtle obstruction
s to om

n
iscien

ce, w
h

ich
 are as difficult

to destroy as the vajra – this indicates the necessity to abandon
th

e tw
o obstruction

s. A
ltern

atively, th
e cuttin

g is ‘vajra-like’
sin

ce it is sim
ilar to th

e sh
ape of th

e vajra: th
e vajra is m

ade
bulbous on

 th
e en

ds an
d th

in
 in

 th
e cen

ter. Sim
ilarly, th

is
w

isd
om

 gon
e beyon

d
 is also tau

gh
t as exten

sive in
 th

e
begin

n
in

g an
d th

e en
d – th

e groun
d of aspiration

al activity
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h
eap of m

erit, th
e Tath

ägata w
ould n

ot h
ave taugh

t a h
eap of

m
erit called a ‘h

eap of m
erit.’

“Subh
üti, w

h
at do you th

in
k about th

is? Sh
ould on

e be view
ed

as th
e Tath

ägata due to total ach
ievem

en
t of th

e form
 body?”

Subh
üti replied, “B

h
agavän

, it is n
ot so; on

e sh
ould n

ot be
view

ed as the Tathägata due to total achievem
ent of the form

 body.
W

hy is that? B
hagavän, because ‘total achievem

ent of the form
body’ is th

at taugh
t by th

e Tath
ägata as n

ot bein
g total ach

ieve-
m

ent; therefore, it is called ‘total achievem
ent of the form

 body.’”
T

h
e B

h
agavän

 said, “Subh
üti, w

h
at do you th

in
k about th

is?
Is on

e to be view
ed as th

e Tath
ägata due to perfect m

arks?”
Subh

üti replied, “B
h

agavän
, it is n

ot so; on
e is n

ot to be view
ed

as th
e Tath

ägata due to perfect m
arks. W

h
y is th

at? B
ecause th

at
w

h
ich

 w
as taugh

t by th
e Tath

ägata as perfect m
arks w

as taugh
t

by th
e Tath

ägata as n
ot bein

g perfect m
arks; th

erefore, th
ey are

called ‘perfect m
arks.’”

T
h

e B
h

agavän
 said, “Subh

üti, w
h

at do you th
in

k about th
is?

If it is th
ough

t th
at th

e Tath
ägata con

siders, ‘th
e dh

arm
a is dem

-
on

strated by m
e,’ Subh

üti, do n
ot view

 it like th
at, because th

e
dh

arm
a th

at is dem
on

strated by th
e Tath

ägata does n
ot exist

w
h

atsoever. Subh
üti, if som

eon
e w

ere to say ‘th
e dh

arm
a is dem

-
on

strated by th
e Tath

ägata,’ Subh
üti, h

e w
ould deprecate m

e
sin

ce n
on

existen
t an

d w
ron

gly seized. W
h

y is th
at? Subh

üti, be-
cause th

at dem
on

strated dh
arm

a called ‘dem
on

strated dh
arm

a,’
w

h
ich

 is referred to sayin
g ‘dem

on
strated dh

arm
a,’ does n

ot
exist w

h
atsoever.”

T
hen, the venerable Subhüti said to the B

hagavän, “B
hagavän,

in the future period, w
ill th

ere be any sen
tien

t bein
gs w

h
o, h

av-
in

g h
eard th

is dem
on

stration
55 of such

 a dh
arm

a as th
is, w

ill
clearly believe?”

T
h

e B
h

agavän
 said, “Subh

üti, th
ey are n

ot sen
tien

t bein
gs

n
or n

on
–sen

tien
t bein

gs. W
h

y is th
at? Subh

üti, so-called ‘sen
-

tien
t bein

gs,’ because th
ey w

ere taugh
t by th

e Tath
ägata as n

on
–

sen
tien

t bein
gs, th

erefore are called ‘sen
tien

t bein
gs.’

“Subhüti, w
hat do you think about this? D

oes that dharm
a th

at
w

as m
an

ifestly an
d com

pletely realized by th
e Tath

ägata, un
sur-

passed perfect an
d com

plete en
ligh

ten
m

en
t, exist w

h
atsoever?”
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T
h

e ven
erable Su

bh
ü

ti rep
lied

, “B
h

agavän
, th

at d
h

arm
a

th
at w

as m
an

ifestly an
d

 com
p

letely realized
 by th

e T
ath

ägata,
u

n
su

rp
assed

 p
erfect an

d
 com

p
lete en

ligh
ten

m
en

t, d
oes n

ot
exist w

h
atsoever.”

T
h

e B
h

agavän
 said, “Subh

üti, it is so; it is so. For it, 56 even
 th

e
least dh

arm
a does n

ot exist an
d is n

ot observed; 57 th
erefore, it is

called ‘un
surpassed perfect an

d com
plete en

ligh
ten

m
en

t.’
“Furth

er, Subh
üti, th

at dh
arm

a is equivalen
t sin

ce, for it,
in

equivalen
ce

58 does n
ot exist w

h
atsoever; th

erefore, it is called
‘un

surpassed perfect an
d com

plete en
ligh

ten
m

en
t.’ T

h
at un

-
surpassed perfect an

d com
plete en

ligh
ten

m
en

t – equivalen
t as

selfless, w
ith

out sen
tien

t bein
g, w

ith
out livin

g bein
g, w

ith
out

person
 – is m

an
ifestly an

d com
pletely realized th

rough
 all virtu-

o
u

s d
h

arm
as. Su

b
h

ü
ti, virtu

o
u

s d
h

arm
as called

 ‘virtu
o

u
s

dh
arm

as,’ th
ey, taugh

t by th
e Tath

ägata as just n
on

-dh
arm

as,
are th

erefore called ‘virtuous dh
arm

as.’
“Further, Subhüti, com

pared to any son of the lineage or daugh-
ter of the lineage collecting a heap of the seven types of precious
things about equaling w

hatever Sum
eru, king of m

ountains, exist
in a billion w

orld system
s, and giving gifts, if som

eon
e, h

avin
g taken

up even
 as little as a stan

za of four lin
es from

 th
is w

isdom
 gon

e
beyon

d, w
ere to teach

 it to oth
ers, Subh

üti, com
pared to th

is
h

eap of m
erit, th

e form
er h

eap of m
erit h

avin
g n

ot approach
ed

even
 a h

un
dredth

 part, does n
ot w

ith
stan

d com
parison

.
“Subh

üti, w
h

at do you th
in

k about th
is? If it is th

ough
t th

at
th

e Tath
ägata con

siders, ‘Sen
tien

t bein
gs are liberated by m

e,’
Subh

üti, do n
ot view

 it like th
at. W

h
y is th

at? Subh
üti, because

th
ose sen

tien
t bein

gs w
h

o are liberated by th
e Tath

ägata do n
ot

exist w
h

atsoever. Subh
üti, if som

e sen
tien

t bein
g w

ere to be lib-
erated by th

e Tath
ägata, th

at itself w
ould be, of th

e Tath
ägata,

graspin
g a self, graspin

g a sen
tien

t bein
g, graspin

g a livin
g be-

in
g, graspin

g a person
. Subh

üti, so-called ‘graspin
g a self,’ th

at
is taugh

t by th
e Tath

ägata as n
on

-graspin
g, yet th

at is grasped by
ch

ildish
 ordin

ary bein
gs. Subh

üti, so-called ‘ch
ildish

 ordin
ary

bein
gs,’ th

ey w
ere taugh

t by th
e Tath

ägata as just n
on

-bein
gs;

th
erefore, th

ey are called ‘ch
ildish

 ordin
ary bein

gs.’
“Subh

üti, w
h

at do you th
in

k about th
is? Is on

e to be view
ed
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T
he Vajra C

utter Sütra, from
 th

e L
h

asa Z
h

ol bK
a’-’gyur, sh

es ph
yin

sn
a tsh

ogs, vol. ka, folios 215a–235b, origin
ally prin

ted in
 1934.

T
he Vajra C

utter Sütra, from
 th

e Tog Palace M
an

uscript of th
e

T
ibetan

 K
an

jur, vol. 51, L
eh

, 1979.

T
he Vajra C

utter Sütra, sm
all edition

 republish
ed by FPM

T
 (details

un
kn

ow
n

)

L
an

ch
ou edition

 of th
e Vajra C

utter and Its C
om

m
entary (rD

o rje
gcod pa dang de’i ’grel ba bzhugs so) con

tain
in

g th
e Vajra C

utter
Sütra w

ith
 th

e com
m

en
tary of C

on
e G

ragspa.

Vajracchedikä Prajñäpäram
itä, edited an

d tran
slated by E

dw
ard

C
on

ze, Serie O
rien

tale R
om

a, Istituto Italian
o per il M

edio ed
E

strem
o O

rien
te, vol. 13, 1957.

“T
h

e M
an

u
scrip

t of th
e V

ajracch
ed

ikä Fou
n

d
 at G

ilgit, A
n

A
n

n
otated Tran

scription
 an

d Tran
slation

 by G
regory Sch

open
,

1989.” In
 Studies in the L

iterature of the G
reat Vehicle: T

hree M
ahäyäna

B
uddhist Texts, edited by L

. O
. G

óm
ez an

d J. A
. Silk. A

n
n

 A
rbor:

T
h

e U
n

iversity of M
ich

igan
, pp. 89–139.

Extensive C
om

m
entary of the Exalted Vajra C

utter W
isdom

 G
one B

eyond
(’Phags pa shes rab kyi pha rol tu phyin pa rdo rje gcod pa’i rgya cher
’grel pa), by K

am
alaâh

ïla, tran
slated

 by th
e team

 M
añ

ju
ârï,

Jin
am

itra, an
d Yesh

e sD
e, from

 volum
e m

D
o ’grel m

a of th
e sD

e
dge bstan ’gyur, T

O
H

 3818, m
D

o ’grel m
a 204a–67a.
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as th
e Tath

ägata due to perfect m
arks?”

Subh
üti replied, “B

h
agavän

, it is n
ot so; on

e is n
ot view

ed as
th

e Tath
ägata due to perfect m

arks.”
T

h
e B

h
agavän

 said, “Subh
üti, it is so; it is so. O

n
e is n

ot view
ed

as th
e Tath

ägata due to perfect m
arks. Subh

üti, if on
e w

ere
view

ed as the Tathägata due to perfect m
arks, even a chakravartin

kin
g w

ould be th
e Tath

ägata; th
erefore, on

e is n
ot view

ed as th
e

Tath
ägata due to perfect m

arks.”
T

hen, the venerable Subhüti said to the B
hagavän, “B

hagavän,
as I un

derstan
d th

e m
ean

in
g of w

h
at th

e B
h

agavän
 h

as said,
on

e is n
ot view

ed as th
e Tath

ägata due to perfect m
arks.”

T
h

en
, th

ese verses w
ere spoken

 by th
e B

h
agavän

 at th
at tim

e:

“W
h

oever sees m
e as form

, w
h

oever kn
ow

s m
e as soun

d,
h

as w
ron

gly en
gaged by aban

don
in

g, 59 th
ose bein

gs do
n

ot see m
e.

T
h

e buddh
as are dh

arm
atä

60 view
ed; th

e guides are th
e

dh
arm

akäya.
Sin

ce dh
arm

atä is n
ot to be kn

ow
n

, it is un
able to be

kn
ow

n
.”

61

“Subh
üti, w

h
at do you th

in
k about th

is? If on
e grasps th

at ‘th
e

Tath
ägata A

rh
at Perfectly C

om
pleted B

uddh
a is due to perfect

m
arks,’ Su

bh
ü

ti, you
 sh

ou
ld

 n
ot view

 so for, Su
bh

ü
ti, th

e
Tath

ägata A
rh

at Perfectly C
om

pleted B
uddh

a does n
ot m

an
i-

festly an
d com

pletely realize un
surpassed perfect an

d com
plete

en
ligh

ten
m

en
t due to perfect m

arks.
“Subh

üti, if on
e grasps th

at ‘som
e dh

arm
a h

as been
 desig-

n
ated as destroyed or an

n
ih

ilated
62 by th

ose w
h

o h
ave correctly

en
tered th

e bodh
isattva’s veh

icle,’ Subh
üti, it sh

ould n
ot be

view
ed so; th

ose w
h

o h
ave correctly en

tered th
e bodh

isattva’s
veh

icle h
ave n

ot design
ated an

y dh
arm

a w
h

atsoever as destroyed
or an

n
ih

ilated.
“Furth

er, Subh
üti, com

pared to an
y son

 of th
e lin

eage or
daugh

ter of th
e lin

eage w
h

o, com
pletely fillin

g w
ith

 th
e seven

kin
ds of precious th

in
gs as m

an
y w

orld system
s as th

ere are grain
s

of san
d of th

e rivers G
an

ges, w
ere to give gifts, if an

y bodh
isattva
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C
olophon to the L

hasa Zhol text: 70

C
om

piled, revisin
g th

e tran
slation

 of th
e In

dian
 abbot àilen

dra B
odh

i an
d

Yesh
e sD

e w
ith

 th
e n

ew
 lan

guage stan
dard.

C
olophon to the English translation:

T
h

is tran
slation

 of th
e Vajra C

utter Sütra is based on
 th

e T
ibetan

 L
h

asa Z
h

ol
text, h

avin
g com

pared it w
ith

 various oth
er T

ibetan
 prin

tin
gs as w

ell as w
ith

San
skrit version

s, an
d h

avin
g view

ed several excellen
t earlier E

n
glish

 tran
s-

lation
s. It w

as com
pleted on

 22 M
arch

 2002 at th
e C

h
an

drakirti T
ibetan

B
uddh

ist M
editation

 C
en

tre, n
ear N

elson
, N

ew
 Z

ealan
d, by G

elon
g T

h
ubten

Tsultrim
 (th

e A
m

erican
 B

uddh
ist m

on
k G

eorge C
h

urin
off).
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attained forbearance that dharm
as are selfless and unproduced, 63

on
 th

at basis th
e h

eap of m
erit th

ey th
em

selves w
ould produce

w
ould be m

uch
 greater. Furth

er, Subh
üti, a h

eap of m
erit sh

ould
n

ot be acquired by th
e bodh

isattva.”
T

h
e ven

erable Subh
üti replied, “B

h
agavän

, sh
ould n

ot a h
eap

of m
erit be acquired by th

e bodh
isattva?”

T
h

e B
h

agavän
 said, “Subh

üti, acquire, n
ot w

ron
gly grasp; 64

th
erefore, it is called ‘acquire.’
“Subh

üti, if som
eon

e says, ‘T
h

e Tath
ägata goes or com

es or
stan

ds or sits or lies dow
n

,’ h
e does n

ot un
derstan

d th
e m

ean
-

in
g exp

lain
ed

 b
y m

e. W
h

y is th
at? Su

b
h

ü
ti, b

ecau
se ‘th

e
Tath

ägata’ (‘th
e O

n
e G

on
e T

h
us’) does n

ot go an
yw

h
ere n

or
h

as com
e from

 an
yw

h
ere; th

erefore, on
e says, ‘th

e Tath
ägata

A
rh

at Perfectly C
om

pleted B
uddh

a.’
“Furth

er, Subh
üti, if som

e son
 of th

e lin
eage or daugh

ter of
th

e lin
eage w

ere to ren
der as m

an
y atom

s of earth
 as exist in

 a
billion

fold w
orld system

, like th
is for exam

ple, in
to pow

der like
a collection

 of subtlest atom
s, Subh

üti, w
h

at do you th
in

k about
th

is? W
ould th

at collection
 of subtlest atom

s be m
an

y?”
Subh

üti replied, “B
h

agavän
, it is so. T

h
at collection

 of sub-
tlest atom

s w
ould be m

an
y. W

h
y is th

at? B
h

agavän
, because if

th
ere w

ere a collection
, th

e B
h

agavän
 w

ould n
ot h

ave said ‘col-
lection

 of subtlest atom
s.’ W

h
y is th

at? B
ecause th

at ‘collection
of subtlest atom

s’ th
at w

as taugh
t by th

e B
h

agavän
 w

as taugh
t by

th
e Tath

ägata as n
o collection

; th
erefore, on

e says ‘collection
 of

subtlest atom
s.’ T

h
at ‘billion

fold w
orld system

’ th
at w

as taugh
t

by th
e Tath

ägata w
as taugh

t by th
e Tath

ägata as n
o system

; th
ere-

fore, on
e says ‘billion

fold w
orld system

.’ W
h

y is th
at? B

h
agavän

,
because if th

ere w
ere to be a w

orld system
, th

at itself w
ould be

graspin
g a solid th

in
g. T

h
at taugh

t by th
e Tath

ägata as graspin
g

a solid th
in

g w
as taugh

t by th
e Tath

ägata as n
o graspin

g; th
ere-

fore, on
e says ‘graspin

g a solid th
in

g.’”
T

h
e B

h
agavän

 said, “Subh
üti, graspin

g a solid th
in

g is itself a
convention; that dharm

a does not exist as expressed, yet it is grasped
by ordin

ary ch
ildish

 bein
gs. Subh

üti, if som
eon

e w
ere to say,

‘V
iew

in
g as a self w

as taugh
t by th

e Tath
ägata an

d view
in

g as a
sen

tien
t bein

g, view
in

g as a livin
g bein

g, view
in

g as a person
 w

as
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taugh
t by th

e Tath
ägata,’ Subh

üti, w
ould th

at be spoken
 by righ

t
speech

?”
Subh

üti replied, “B
h

agavän
, it w

ould n
ot. Sugata, it w

ould
n

ot. W
h

y is th
at? B

h
agavän

, because th
at w

h
ich

 w
as taugh

t by
th

e Tath
ägata as view

in
g as a self, w

as taugh
t by th

e Tath
ägata as

n
o view

in
g; th

erefore, on
e says, ‘view

in
g as a self.’”

T
h

e B
h

agavän
 said, “Subh

üti, th
ose w

h
o h

ave correctly en
-

tered th
e bodh

isattva’s veh
icle sh

ould kn
ow, sh

ould view, sh
ould

appreciate all dh
arm

as like th
is; th

ey sh
ould appreciate

65 like
th

is, n
ot abidin

g w
h

atsoever in
 an

y discrim
in

ation
 as a dh

arm
a.

W
h

y is th
at? Subh

üti, because discrim
in

ation
 as a dh

arm
a, called

‘discrim
in

ation
 as a dh

arm
a,’ is taugh

t by th
e Tath

ägata as n
on

-
discrim

in
ation

; th
erefore, on

e says ‘discrim
in

ation
 as a dh

arm
a.’

“Further, Subhüti, com
pared to any bodhisattva m

ahäsattva w
ho,

com
pletely fillin

g un
fath

om
able an

d in
calculable w

orld system
s

w
ith

 th
e seven

 kin
ds of precious th

in
gs, w

ere to give gifts, if an
y

son
 of the lineage or daughter of the lineage w

ho, having taken
66

as little as a stanza of four lines from
 this perfection of w

isdom
,

w
ere to m

em
orize or read or understand or correctly and thor-

oughly teach it to others in detail, on that basis the m
erit he him

-
self w

ould produce w
ould be m

ore, incalculable, unfathom
able.

“H
ow

 sh
ould on

e correctly an
d th

orough
ly teach

? Just h
ow

on
e w

ould n
ot correctly an

d th
orough

ly teach
; th

erefore, on
e

says, ‘correctly an
d th

orough
ly teach

.’
“A

s a star, a visual aberration, a lam
p, an illusion, dew, a bubble,

a dream
, lightning, and a cloud – view

 all the com
pounded like

that.”
T

h
at h

avin
g been

 said by th
e B

h
agavän

, th
e elder

67 Subh
üti,

th
o

se b
o

d
h

isattvas, 68 th
e fo

u
rfo

ld
 d

iscip
les – b

h
ikêh

u
s,

bh
ikêh

un
is, upäsakas an

d upäsikas
69 – an

d th
e w

orld w
ith

 devas,
h

um
an

s, asuras, an
d gan

dh
arvas, overjoyed, h

igh
ly praised th

at
taugh

t by th
e B

h
agavän

.

T
he Exalted M

ahäyäna Sütra on the W
isdom

 G
one B

eyond called ‘T
he

Vajra C
utter’ is con

cluded.


